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 The Chairman’s Notes 

Our January lecture by Dr Ralph Norman offered some new 

perspectives on LUX MUNDI. Its publication in 1889 opened a new 

chapter in Anglican theology and particularly in the theology of the 

Anglo-Catholic movement. When it appeared the young Cosmo 

Gordon Lang, then training for the priesthood at Cuddesdon, urged his 

mother to get his (Church of Scotland) father to read it.” It marks “, he 

wrote, “especially Gore’s essay on Inspiration - the absorption of the 

best Broad Church thought with the “High Church”. Whether the 

contributors saw it in quite that light is another matter but Gore’s essay 

in particular did mark a parting of the ways with the older Anglo-

Catholicism of Pusey and his disciple H.P. Liddon with its aversion to 

modern biblical criticism. For Liddon, and no doubt other high 

churchmen of his generation, LUX MUNDI seemed a betrayal.  

However, this newer “Liberal Catholicism”, as Gore was to call 

it, was the response by a younger generation to their firm belief that 

orthodox Christian teaching could go hand in hand with modern critical 

thought and was crucial if the Church was to speak intelligently to the 

present age. 

Gore continued to produce numerous theological and apologetic 

works which had great influence. Nevertheless, by 1932 when he died, 

changes in the intellectual and religious climate had made his approach 

seem dated. A new generation of younger Anglo-Catholics felt another 

statement of “Liberal Catholicism” was called for. So, in 1926 “Essays 

Catholic and Critical” was published by S.P.C.K and went through 

several editions. This year therefore marks its centenary and an 

opportunity to revisit it. 
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Whereas LUX MUNDI was the product of Oxford men, “Essays” 

was the work of younger, mostly Cambridge, men marshalled by the 

editor of the recently founded (1920) journal Theology E.G. Selwyn, 

later dean of Winchester. It stood, as the Preface made clear, as a 

conscious successor to the earlier work with the aim of creating a 

genuine synthesis between the catholic and the critical. Since 1889 

much had happened. Biblical criticism, especially in New Testament 

studies had become more challenging, while catholic Christianity also 

faced what the contributors saw as a tragic dilution of traditional 

Christianity in the shape of a liberal Protestantism that sat light to 

creedal orthodoxy, if not abandoned it.  

Of course, the First World War had undermined the idea of 

inevitable progress, so much part of the late Victorian mindset, and 

which found an echo in the stress on God’s immanence in much pre-

war theology.  A more supernatural note was required. But the 

contributors were also conscious of the fate of the “Catholic 

Modernists” in the Roman Catholic Church whose attempt to be both 

catholic and critical had been shut down by Pope Pius X in 1907 with 

the encyclical “Pascendi Dominici” and the anti-Modernist oath taken 

by all Roman Catholic priests.  

Influenced by the Catholic Modernists to some degree, the 

contributors saw themselves attempting to model in the Church of 

England an intellectually “freer” version of Catholicism, less 

obscurantist and more open to contemporary insights, while countering 

the influence of the liberal protestant “modernism” espoused by such 

people as H.A.D. Major Principal of Ripon Hall Oxford, the journal 

“Modern Churchman” and the conferences held by the Modern 

Churchman’s Union. This was essential, for by the 1920’s Anglo-

Catholicism had not merely rooted itself firmly in the Church of 

England but with the Congress Movement was rapidly advancing in 

numbers and confidence, especially at the parochial level and within 

the universities. It is impossible to say much about the Essays in 

themselves here. Geoffrey Rowell’s “Vision Glorious” pp 228-32 is the 

most accessible account, though Michael Ramsey’s “From Gore to 

Temple” (1960) which devotes a whole chapter to “Liberal 

Catholicism” is undoubtedly the most lucid theological appraisal.  
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While thinking about this topic several things struck me. The 

University of Kent Library has a set of Theology from its earliest days 

and it is clear that under Selwyn’s editorship it was established as a 

consciously “liberal catholic” journal. It therefore provided a definite 

platform for this point of view. Moreover, the contributors to Essays he 

recruited were to have significant influence within the Church in the 

coming decades: men like Lionel Thornton, N.P. “Nippy” Williams, 

Eric Milner-White, Wilfred Knox (brother of “Ronnie”), Kenneth Kirk, 

A. E.J Rawlinson, Will Spens and Sir Edwyn Hoskyns (an important 

influence on the young Michael Ramsey). As Adrian Hastings wrote in 

his Hstory of English Christianity 1920-1985, this symposium “could 

not but be a foretaste of many exciting things to come”, something of 

which any Church could be proud. 

Between the Wars the Anglo-Catholic movement was therefore 

clearly blessed with considerable theological talent. Moreover, these 

theologians saw themselves not as detached academics but actively 

supporting the Catholic Movement. They spoke at the Congresses, 

many contributed to the “Congress Books” published by the Society of 

St Peter and St Paul to provide simpler catechetical style teaching for 

the laity. Many were happy to help in ordinary parishes in the vacations. 

In the November 1926 edition of Theology Selwyn invited an 

ecumenical critique of Essays from a Roman Catholic, Orthodox, 

Reformed and Lutheran theologians. They make interesting reading in 

highlighting how the strengths and weaknesses of this newer “Liberal 

Catholicism” appeared to other traditions. The first two focused 

perhaps unsurprisingly, on the question of Authority and how it was to 

be articulated, the latter two pointed to the lack of sympathy and 

understanding of the positive insights of Reformation theology. These 

were valid criticisms, I think. Ramsey in his chapter made a penetrating 

observation. He felt that since LUX MUNDI “Liberal Catholicism” had 

shifted its meaning. It now seemed less of something specifically 

Anglican, less concerned with the historic Anglican appeal to the 

undivided Church and more an appeal to religious experience 

especially the phenomenon and experience of sacramental religion 

down the ages. It also conceded more than the Gore generation would 

have allowed to biblical criticism that seemed to call into question or at 

least be equivocal about the complete historicity of creedal statements 
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regarding the Virgin Birth and the Resurrection. I suppose it seemed 

evident to them that Catholic and Critical raised no significant issues 

about compatiblity. What if to be critical seemed to undermine what 

was usually understood by “catholic”? Fifty or so years later a more 

traditional Anglo- Catholic like Eric Mascall faced with the more 

radical questioning of Christian belief was to ask whether such a 

compatibility could always exist.  Might being critical be at odds with 

being catholic? I suspect that at the time of its publication Anglo-

Catholics like Darwell Stone at Pusey House and others would have 

agreed. People like Stone remained firmly wedded to a far more 

dogmatic and conservative understanding of what Catholicism meant 

and viewed these newer developments with deep suspicion. 

In an early lecture to our Society about Sir Will Spens and Liberal 

Catholicism, reprinted in our 25th anniversary Compendium, Dr Alan 

Piggott suggested that there was real work for the Society in teasing out 

the different strands within the Catholic Movement. The “Liberal 

Catholic” tradition stemming from “Essays” was to prove such an 

important theological strand, that William Sachs, writing in the 1990’s, 

described it as representing the “dominant form of modern 

Anglicanism” (The Transformation of Anglicanism, p148). Many were 

to identify as some kind of “Liberal Catholic” and no doubt some still 

do. Yet if it ever was dominant in the Church of England, it has not been 

for several decades. Perhaps Liberal Catholicism in its various forms is 

part of a wider problem of identity which the Catholic tradition in 

Anglicanism has always wrestled with. In a Church happy to regard 

itself as, in some sense, “reformed Catholic” what exactly does the 

“catholic “mean here in an Anglican context and what are the limits of 

critical thinking if the Church is to be seen as authentically catholic.  

For the Anglo-Catholic these remain important matters.  The 

publication of Essays Catholic and Critical a hundred years ago, and 

the influence its contributors had in their later careers, marked no less 

than Lux Mundi did in 1889, an important chapter in the theological 

evolution of catholic Anglicanism and one with important lessons to 

ponder.    

 Perry Butler 

++++++++++++++++++++++++++++++++++++++++++++++ 
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BISHOP BARNES AND THE ANGLO-CATHOLICS IN 

BIRMINGHAM 1924 - 53 

by Michael Yelton is our latest publication. The cover photo from this 

new book appears on the front cover of this Newsletter. The priest 

wearing a biretta is of course Fr G.D. Rosenthal, the leader of the 

Birmingham “so-called rebels”. 
 

Bishop Ernest Barnes 

This book tells for the first time the full 

story of the notorious campaign against 

Anglo-Catholics waged by Bishop 

Ernest Barnes while he was Bishop of 

Birmingham. It makes full use of 

Barnes' extensive archive and deals 

with all the churches involved, many of 

which are no longer in existence, 

relying in many cases on original 

correspondence. It also analyses the 

long-term effects of Barnes' campaign. 

The cost is £17 inclusive of postage 

within the United Kingdom for one 

copy, £30 for two. Because of the cost of postage, those ordering from 

overseas should add £10 per consignment. Orders should be sent to 

Michael Yelton at 211, Hills Road, Cambridge CB2 8RN and cheques 

made out to the Anglo-Catholic History Society. Alternatively, and 

preferably, you can pay by direct transfer to the Society's bank account 

(the name of account is that of the Society: sort code is 090155 and the 

account number is 06043088). If you pay that way, you can order by 

email to michaelyelton@achs.org.uk. If you cannot effect a transfer and 

wish to order from abroad, please contact the author. 

A launch is arranged for 27th June 2026 at 3.00pm at St Agatha, 

Sparkbrook, Birmingham, the centre-point of the resistance to Barnes.  

Available now. 

++++++++++++++++++++++++++++++++++++++++++++++ 
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Eliot’s Transitions: T. S. Eliot’s Search for Identity and the 

Society of the Sacred Mission at Kelham Hall 

 Vincent Strudwick. Oxford, SLG Press, 2024 
 

 
 

This slim volume of just 77 pages, published by SLG Press at Fairacres, 

was evidently a labour of love and is dedicated to the memory of 

George Every who was a member of the Society of the Sacred Mission 

(SSM) for over 40 years. Like many writings, these pages include 

traces of the author’s autobiography, and as one would expect from an 

elderly writer, here the author looks back to see his life as a whole. 

Vincent Strudwick was also a former member of the SSM, who 

maintained his friendship with George Every until George’s death in 

2003. George had entrusted Vincent with his records and memorabilia 

and much of this is woven into a story of T S Eliot’s connections with 

Kelham, and it is this place and its shifting community that forms the 

background to Strudwick’s account of Eliot’s poetics. The links were 

strong throughout the 1930s, the well documented time when Eliot was 

haunted by his ‘dark angel’, and when Europe moved inexorably 

towards the crisis of the Second World War.   

The book is divided into seven roughly equal sections, each one 

seeking to trace the influences and phases of Eliot’s career as a poet and 
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a playwright. It begins with a sketch of Kelham and the mesmerising 

vision of the maverick Fr Kelly, its founder. Each of the mini chapters 

offers vivid vignettes interweaving Eliot’s spiritual and cultural quests 

and his writing projects, such as the Four Quartets, the plays, and 

literary criticism. In one sense there is little more to be gleaned here 

about Eliot which is not found elsewhere, such as in the short and 

erudite biography by Craig Raine and in Barry Spurrs’ book on Eliot 

and Anglo-Catholicism. References to Kelham are to be found in Helen 

Garner’s definitive study of the making of the Four Quartets, but what 

shines through in Strudwick’s work is the deeply personal relationship 

that Eliot had with Kelham, how the place influenced the poet’s 

sensibility and of how he influenced and was influenced by the 

members of this unique mixed community of students and professed 

members of a Religious Community.  

Strudwick records how Eliot probably heard about SSM through 

the regular London meetings that took place at St Peter’s Church, 

Westminster, at which a group of students and professed brothers would 

sing Evensong and a notable speaker would be invited to speak. But the 

first personal contact was made through a meeting of the Chandos 

Group which met to discuss intellectual matters of the moment. It was 

at one of these meetings that Fr Victor Renford SSM, the Warden of the 

College, invited Eliot to visit Kelham Hall which he eventually did in 

1933. This visit was instructive, and Eliot was evidently fascinated by 

the educational programme that was followed in the place. What the 

SSM aimed to do was to provide an education for those who lacked the 

financial means or the opportunity to study theology at university, and 

so the student body was largely, but not exclusively, drawn from the 

working classes, both urban and rural. The course ran for four years, 

and the curriculum began with what today we would call a module on 

logic and philosophy. The aim was not only to enable the students to 

think, to think for themselves, but also to inculcate a feel and 

fascination with language and how words work. Unsurprisingly then, a 

House Retreat based on Alice in Wonderland was deeply embedded in 

the corporate memory of the place. The final two modules of the course 

were known as Dogmatics (‘Doggies’ in Kelham slang) and were 

equally divided between exploring how to articulate an understanding 

of the human person in society and God’s work of creation and 
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redemption. Strudwick, himself an historian, mentions how the study 

of history was a unifying thread through the Kelham curriculum. But 

the course actually had two main tracks running through the whole four 

years, and the second was the study of the Bible. For those who were 

to be ordained there was a short Michaelmas term in year five given 

over to pastoralia leading to ordinations at Advent.  

The Kelham course took place in the context of a common life 

shaped by the pattern of daily prayer in the remarkable Great Chapel. 

All members of the House, professed brothers and student associates, 

shared the domestic chores of a household whose life in term time was 

self-contained. There were extensive grounds, football pitches, cricket 

grounds and tennis courts, as well a large music room, various libraries, 

and three common rooms, the largest of which was used to stage an 

annual Dedication Festival play in November. Prominent voices in the 

world of politics, religion, and the arts were regularly invited to address 

the whole household in the Common Room, and T S Eliot was one of 

these. Indeed, it seems that Eliot’s The Idea of a Christian Society 

began life as a talk at Kelham before being worked up into a series of 

lectures delivered at Corpus Christi College, Cambridge, a college, 

incidentally, to which SSM at the time sent its most academically 

promising alumni, such as the priest-novice Roland Walls. Later 

generations, such as the one to which Strudwick himself belonged, 

were sent to Nottingham University, and towards the end of the Kelham 

era, to the University of Lancaster.  

Strudwick documents the conversations and relationships that 

were made between Eliot and members of the House. Eliot was 

impressed by the stature and achievement of Fr Stephen Bedale SSM 

who steered the House through the long years of its heyday. But there 

were others. Here, Strudwick focuses on George Every, another was 

Gabriel Hebert SSM, and in his massively influential Liturgy and 

Society Hebert cites lines from Eliot’s The Rock which was written to 

support the Diocese of London’s ‘45 Church Fund’ to build new 

churches. The first (which is pure Kelham theology) that speaks of the 

Kingdom of God as God’s reign which is to come and yet is present as 

a transformative power in the individual and in social relations. And the 

third citation leads to the final words of the book, the plea: ‘let 

Christians be Christians, and the Church be the Church.’  
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So, what might be specifically gleaned from the relationship 

between Eliot and George Every? They certainly corresponded and 

their conversations ranged broadly over religious, social, and cultural 

matters. George sent his poetry to Eliot and asked him to critique the 

draft of an historical verse-play Stalemate, written for a local theatre 

group and which, like Eliot’s Murder in the Cathedral, used a chorus 

to maximise participation and to voice popular understanding. George’s 

play was never performed, and it seems that Eliot was somewhat 

ambivalent about George’s ability as a poet. It took some tact on Eliot’s 

part to navigate what evidently became a difficult relationship, and I 

recently heard from an archivist that he once complained to Fr Bedale 

that George was a rather demanding correspondent. On this matter 

Strudwick is silent. Eliot may have been ambivalent about Every’s 

poetic ability, but a more positive view is presented by Strudwick who 

includes two of Every’s poem’s in an appendix, ‘O Sapientia’ (reckoned 

by Eliot to be the best of Every’s verse) and ‘The Kelham Rood’. In 

this latter poem the trope of sacrifice, now often seen as problematic, 

is a prominent one and one that was deeply engrained in the SSM ethos. 

Indeed, it was not incidental that the SSM habit, far more elaborate than 

that of Mirfield and Cowley with their simple cassocks and scapulars, 

included a red girdle, the colour of sacrifice, of ‘self-giving’. 

Vincent Strudwick withdrew from the SSM the year before I went 

to Kelham, but I had met him on previous visits, and we became friends 

much later in Oxford. Strudwick was a passionate theological educator, 

full of bonhomie. At Kelham he taught in the Cottage (for pre-

theological college students) and towards the end of his time there he 

was sub-warden of the College and worked closely with Simon Mein, 

who left the Society and married soon after Strudwick’s departure. With 

the departure of the Warden and Subwarden, no wonder the Church of 

England had concerns about Kelham. But there were other factors at 

work, not least the decline in vocations that led to its ending, which in 

many ways was a good, if painful ending.  

Although the subject of this study is T S Eliot, it is primarily a 

tribute to George Every who was certainly a scholar and an ecumenist. 

He was an editor of the Eastern Churches Review and had many friends 

and contacts behind what was then known the Iron curtain. I recall the 

day when George came and opened the door to my room and 
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announced, ‘It’s coming down!’  and went on to each door along the 

corridor. We later learnt that he had received a letter from a friend in 

Russia claiming that the Iron Curtain would soon collapse.  

The date that Strudwick gives for George Every’s departure is 

actually wrong. I was allowed to participate in a Chapter discussion 

group in January 1973 about the future ‘education house’ of the Society 

post-Kelham, and George was certainly a member of that group. He did 

leave soon after that and I remember his 65th birthday. There were many 

things that led to his seeking to be received into the Roman Catholic 

Church, and one of these was his involvement with the Catholic 

Charismatic Prayer circle which was led by Simon Tugwell OP and met 

at Spode House in Staffordshire. One can only think that extempore 

prayer was something of a liberation for a person who suffered from a 

serious speech impediment. Br George as he is remembered, was held 

in great affection and was much impersonated by generations of 

Kelham students. And yet, some of his eccentric behaviour was affected 

and was a cause of great irritation to many of his brethren. He suffered 

a double blow in the summer of 1972 as he was taken off teaching 

duties and had not been elected to serve on the Great Chapter. This must 

have been destabilizing for him, and when the Chapter recognised that 

the vast complex at Kelham could not be sustained by just 25 students, 

it was decided that the College would close. This was devasting for 

George Every. The student body, he told me, had really been his 

fellowship, and without them he would be lost. And so he left, but not 

before being assured by the newly elected Director of SSM, the 

Australian philosopher Dunstan McKee, that whatever happened, he 

would always have a home with them. 

Every found a new home at Oscott Roman Catholic Seminary and 

there, although not always the easiest person to live with, he was cared 

for to the end of his life. At Oscott as at Kelham, he worked in the 

library, and a collection of his poems was published there to celebrate 

his 80th birthday in 1989. This was fifty-three years after Eliot had 

written to say that if you know you are a good poet you are a poet 

whether you are published or not. An ambivalent line, written to a man 

who throughout his life did not ‘cease from exploration.’     

  Christopher Irvine        
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THE LAST TRACTARIAN: 

T.T. CARTER OF CLEWER  

Valerie Bonham 
Published by Church Window Books 

Available from the author at 

89, BALCH ROAD, WELLS, SOMERSET, BA5 2BX 

£20 including P & P  

Or by Bank Transfer, contact for details 

valerie.bonham@zen.co.uk 

I have remarked before that as the religious orders in the Church of 

England decline and disappear, the literature on them increases. Valerie 

Bonham has already written a sequence of books on the history of the 

Community of St John the Baptist, and has now written an important 

biography of its first Warden and Co-Founder, Thomas Thelluson 

Carter (1808-1901).  

Carter was an important and influential figure in Victorian Anglo-

Catholicism and this book demonstrates this and successfully restores 

to consciousness a figure who has become somewhat forgotten, perhaps 

because he appears to have been a thoroughly pleasant and courteous 

man, who was resolute but who never descended to abuse of those who 

did not agree with him. 

Carter was young enough to take on 

early in his life the ideas which were 

emerging from Oxford; he was never 

tempted by the lure of Rome and remained 

a resolute Anglican throughout his long 

life. He was rector of Clewer, on the 

outskirts of Windsor, from 1844 to 1880, 

when, to the consternation of the 

congregation, who had come to respect his 

sincerity and his restrained but definite 

Anglo-Catholicism, he resigned. He had 

suffered during the years prior to his 

resignation from the strain of proceedings 

which the Church Association sought to 

bring against him, but to which the Bishop 
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of Oxford would not agree. The litigation sought to make the Bishop 

agree to the institution of proceedings under the Church Discipline Act 

1840, and went eventually to the House of Lords, who upheld the Court 

of Appeal in holding that the diocesan had a discretion as to whether to 

consent, a decision which also assisted some of those against whom 

proceedings were contemplated under the 1874 Act. Nevertheless, 

Carter resigned, as he felt unable conscientiously to abide by 

restrictions on the liturgy sought to be imposed by the Bishop.    

The Clewer Sisters, founded by Carter and by Harriet Monsell, 

the widow of a priest of the Church of Ireland, was phenomenally 

successful for many years, although it has now almost disappeared in 

this country. Much of that was due to Carter’s careful and skilful 

leadership, as Warden from 1852 until his death almost 50 years later. 

In the early years of the Twentieth Century the order had over 300 

professed sisters.  

In addition to his duties in the parish and with the Sisters, Carter 

was the founder and for many years the Superior of the Confraternity 

of the Blessed Sacrament, and was appointed as Master of the Society 

of the Holy Cross when the SSC was in a crisis arising from the 

publicity given to the manual The Priest in Absolution; it was rightly 

thought that he had a safe pair of hands, and the organisation was 

preserved.   

Valerie Bonham’s earlier works on the Community itself have 

made her uniquely qualified to write this interesting and important 

book, which is strongly recommended. 

                                                                     Michael Yelton 

++++++++++++++++++++++++++++++++++++++++++++++++++ 

Monday June 8th  7.00pm:    Fr Peter Groves  

H.P. Liddon and Gerard Manley Hopkins. 
 

Monday October 5th :  The Ven. Bill Jacob, a member, will speak 

on  

Anglo-Catholicism in London in the later nineteenth century. 

AGM at 6.30. 

 
 



14 
 

The Dunedin Affair: The Bishop Who lost his See 

Edit: Rob Simmonds - £10 

 

 

 

 
 

 
 

 
 

 
 

 
 

 
This is Dunedin in New Zealand.  

If you enjoyed Anglo-Catholicism in Australia and New Zealand, by 

David Hilliard then you will want to read this book. 
 

++++++++++++++++++++++++++++++++++++++++++++++++++ 

 

 

 

Doctor of the Church: 

An Introduction to  

St John Henry Newman 

By Michael Rear 

£12.99 

 

Another useful addition to your 

Newman collection. 
 

 

++++++++++++++++++++++++++++++++++++++++++++++++++ 
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AFTER NEWMAN: A EULOGY FOR ANGLO-CATHOLICS 

1845-1965  

Aidan Nichols, OP 

Published by Gracewing 

Available via Amazon £20  
 

Father Aidan Nichols OP is a 

distinguished and prolific writer, who is 

also a member of the Anglo-Catholic 

History Society, to which extensive credit 

is given in his new book.  

It was written in order to explain to 

Roman Catholics the development of 

Catholic ideas in the Church of England 

from Newman’s departure in 1845 up to 

1965. The writer is a former Anglican 

himself. 

Many books on Anglo-Catholics by 

Romans, often those who have crossed 

the Tiber, have been written. They have 

almost always decried as false the 

teaching of Anglo-Catholics and derided their efforts. The purpose of 

this book is quite different: the author says that he wishes to “bring 

home the achievements, so eminently worthy of respect, that are 

described in these pages”.  

The narrative deals first with the leadership of the Oxford 

Movement after Newman’s departure for Rome, and the development 

of ideas thereafter, including the reactions to Lux Mundi, on which we 

recently had a lecture. He refers with approbation to the role of Darwell 

Stone in continuing the theological tradition of Pusey and his 

associates. Nichols draws attention to the importance of the conflict 

over the Church of South India, which, however it was dressed up, 

represented a serious threat to the ideas of Anglo-Catholics. After 

discussing the progress of the Movement generally, the author deals in 

more detail with Brighton, as an example of a place where post-
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Tractarian ideas had taken root, with Percy Dearmer and his “British 

Museum Religion” and the contrary Society of SS Peter & Paul.  

Nichols has a useful chapter on the growth of religious life among 

Anglicans, which has much that most Romans know nothing about. He 

also reviews the influence of various theologians produced by Anglo-

Catholics, culminating in Michael Ramsey. He then sets out the history 

of the Congresses and has a penetrating chapter on Anglo-Catholicism 

and the Arts. Although aimed at Roman Catholics, the book is a very 

good general history of the establishment and achievements of Anglo-

Catholicism which is of value to all those who seek to understand it.  

There is one extraordinary crossed wire among so much of value, 

which is that on p154 the author says that Thomas Gambier Parry 

(1816-88) married “the daughter of Henry Fynes-Clinton, a leading 

Anglo-Papalist cleric”. Not only is the timescale well out, but Fynes-

Clinton was of course a celibate. That minor matter does not detract 

from the importance of the book, which is recommended to members 

and the wider reading public.  

                                                                             Michael Yelton 

+++++++++++++++++++++++++++++++++++++++++++++++ 

Of Interest  
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Is this the original version? 

(in the style of S. J. Forrest, based on remembered lines) 

I have searched the internet for this.  

Who can remember it, from childhood? 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Meanwhile, just as this Newsletter goes to the printer our 

website is being revised by Colin Podmore. For this we 

owe him a huge debt of gratitude. Keep an eye on 

www.achs.org.uk 

I am an Anglo-Catholic child,  

Reared up on incense thick and wild,  

On English Missal, biretta’d priest,  

And every saint from West to East. 

I learned my creed by candle-glow,  

Where scarlet cassocks paced in row;  

Where thurifers in solemn line  

Swung clouds of heaven’s best turpentine. 
 

My cradle-songs were plainsong tones,  

Sung low beneath the clerestory stones;  

My toys were rosaries and rails,  

And coloured icons, slightly frail. 
 

While other children played at kings,  

I practised lighting sanctuary things;  

And knew, before I learned to read,  

The proper way to bow and kneel and lead. 
 

And so I grew, devout, beguiled— 

A small but earnest, thurible-scented child;  

Who thought the world a poorer place  

Without a cope in cloth-of-gold and lace. 
 


