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CHAIRMAN’S NOTES

It was good that we were able to actually hold our
winter meeting at St Clements in January. When
Omicron struck I feared we would have to cancel
but in the event we went ahead with over twenty-
five members present. We had to hold the meeting
in the church itself with Dr Aston using the lectern
microphone and a degree of social distancing,
so audibility wasn’t as good as in the crypt. It was
interesting to hear about the generation of high
churchmen before the Oxford Movement and how
that reviving movement responded to the seismic
changes to English religion in the wake of the French
Revolution. This was the political and religious
ferment from which the Tractarian protest emerged,
and I suspect we still do not have a fully rounded
picture. With, we hope, no further Covid variants,
we look forward to Canon Robin Ward’s talk on
Edward King and the revival of pastoral theology in
the Church of England on 13th June We will hold the
AGM on 3rd October.

2022 is the 140th anniversary year of the death
of Edward Bouverie Pusey, who died at Ascot
Priory on 16th September 1882. Over the years he
gave the Priory significant financial and spiritual
help, and often went there in university vacations,
Recently I was asked to review a good (if demanding)
revisionist study of the principles underlying Pusey’s
theological vision by an American priest. Over the
years I have reviewed several books on Pusey though
in doing so I feel something of a fraud! I am no Pusey
specialist and my Pusey ‘reputation’, so to speak,
comes from editing a collection of essays entitled
Pusey Rediscovered (the title was my idea though all I
contributed was an introduction) in 1983. In fact my
involvement was really a rescue operation. The aim
had been to produce a collection of essays, dealing
with aspects of Pusey’s life and interests neglected
or downplayed by his Victorian biographer and
disciple H.P. Liddon, for the centenary of Pusey’s
death. It was to be edited by the then Principal of
Pusey House, Canon Cheslyn Jones. But the project
had fallen seriously behind and I was asked to take
it on and move it forward. In the event it appeared at
the time of the 150th anniversary of the start of the
Oxford Movement.

While it contained specialist essays on Pusey as
Professor of Hebrew, the church overseas, his troubled
family life, involvement in University Reform and
his work as confessor and spiritual director, it lacked,
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I felt, a more up-to-date appraisal of Pusey as leader
(albeit something of a reluctant one) of the Anglo-
Catholics after Newman’s conversion. I turned to
Fr Peter Cobb, a former Librarian of Pusey House,
who many hoped would write a modern biography of
Pusey to fill the gap. It is probably this aspect which
is of most interest to our members, so I will briefly
outline Pusey’s contribution, though if you can get
hold of the volume it is full of interesting things.

Pusey was born into a wealthyland-owning family
in Pusey, Berkshire, in 1800. His mother was the
daughter of the Earl of Harborough. He went to Eton,
then Christ Church Oxford and in 1823 was elected
a fellow of Oriel College, thus coming into contact
with Newman, Keble and Hurrell Froude, but at this
stage there was little intimacy, and from 1825 to 1827
he went to study oriental languages in Germany.
Back in Oxford in 1828 he was ordained and made
Regius Professor of Hebrew at a remarkably young
age. He was gradually drawn into the movement
contributing a tract on fasting in 1833 (Tract 18)
and in 1835 by contributing Tracts 67, 68 and 69
defending baptismal regeneration; he transformed
the tracts into theological treatises. He also set in
motion the Library of the Fathers, so important
since it was this return to patristic sources that was
to significantly shape the theological vision of the
movement and in many ways to further the cleavage
from the older high churchmen. As Newman said in
his Apologia “He at once gave to us a position and a
name.”

By the early 1840s Pusey’s position in Oxford,
Newman’s Anglican doubts, and Keble’s departure
to a country vicarage meant Pusey was seen as the
main promoter of Tractarian principles, and its
followers became popularly known as Puseyites.
In 1843, following his University sermon on the
Eucharist, he was attacked and suspended for two
years but he went on to defend Newman’s Tract 90,
and also defended the practice of confession.

With Newman gone, those who remained looked
to Pusey for leadership. To some extent he fulfilled
this role in his controversial writings, his revival
of the religious life in the Sisterhoods, the use of
his wealth in building churches like St Saviours,
Leeds, and his work as theological teacher, confessor
and spiritual guide. He did indeed devote himself
tirelessly to the recovery of the Church of England’s
catholic inheritance. Why then did Fr Cobb add a
question mark to his essay Leader of the Anglo-
Catholics? It was partly a matter of personality, and
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perhaps above all a dislike of party spirit. Pusey’s
theological integrity meant he would stand up for
what he believed right but often in an eirenic manner
which meant he often fitted uncomfortably between
the more extreme and conservative wings of the
movement. He was also concerned at how Anglo-
Catholicism was developing in the 1860s and 70s. No
enthusiast for ritualism, for example, he saw the main
priorities being the deepening of catholic teaching
and devotion. Yet he was prepared to be belligerent
when he felt important facets of catholic truth were
under threat. I think above all many looked to him,
recognising his deep learning and spirituality, and so
he was a steadying influence in the partisan battles of
mid and late Victorian religion.

When one considers how Newman’s life
and theology have been minutely dissected, it
is surprising Pusey hasn’t been better served in
historical scholarship. As I said in my recent review,
it has proceeded by fits and starts though I think
there is renewed interest in the many areas he made a
mark, and the archive at Pusey House is so extensive,
much remains to be better known.

This is a very inadequate introduction to such
a significant figure but I think study of Pusey has
entered a new phase and I hope we will see him given
more scholarly attention in the coming years.

Meanwhile most have renewed their membership
which now stands at over 260, and by the time you
read this you will have received Dr Beaken’s lecture
originally given at All Saints, Margaret Street,
which usefully complements what he has already
given us on Anglo-Catholicism and the First World
War (October 2014) and also the launch of Michael
Yelton’s study of the Community of Reparation to
Jesus in the Blessed Sacrament on May 9th.

Perry Butler

DAVID MORGAN

We were sorry to hear of the death, on 26th November,
of long-standing and enthusiastic member David
Morgan. Together with Elisabeth, he attended our
events whenever possible, and we shall miss him. He
was an Anglo-Catholic through and through, having
served as Chairman of the Church Union, Warden
of the Guild of All Souls, was a regular pilgrim to
Walsingham and a member of the Society of Mary.
He was a member of the Guild of Servants of the
Sanctuary. He had been a member of the Church
Assembly and then of the General Synod for 25 years.
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For nine years he was a churchwarden at Thaxted,
where he lived, and later at Great Bardfield where
his funeral rites were held. Researchers in the future
will regularly find his name in the records of Anglo-
Catholic societies. Through his various involvements
he made his mark and so has himself become a part
of Anglo-Catholic history.

Fr DAVID J.B. CRAIG

Fr Craig died in February. He too was a knowledge-
able, enthusiastic and long-standing member,
regularly travelling from Cheshire for our lectures
and trips. We shall miss his friendly presence. May
they both rest in peace and rise in glory.

Interest in the development of Anglo-
Catholicism in Wales continues and we are
grateful to Peter Freeman for sharing with us
his more recent research. As well as the 140th
anniversary of the death of Dr Pusey, we also
note two other important commemorations -
the Malines Conversations and the restoration
of the shrine at Walsingham. We are very
grateful to our contributors. Articles for the
December edition should be sent before the
end of October to Stephen Savage:
stephensavage@achs.org.uk

THE OXFORD MOVEMENT IN WALES
IN THE MID-NINETEENTH CENTURY

Anglicanism in Wales

Wales has always tended to lag behind England in
matters of fashion and ideas. The first church built
on the principles of the Oxford Movement was
Llangorwen church near Aberystwyth in 1841. It
was funded by Matthew Williams, the brother of
Isaac Williams, a contributor to some of the Tracts,
especially those on Reserve. The church was modelled
on Littlemore church and contained the first stone
altar erected in Wales since the Reformation.

Dr Morgan-Guy has indicated that the Oxford
Movement in Wales grew because of familial and
personal networks. This is true, especially as many
land-owners were patrons of livings, and appointed
Tractarian priests to livings. To take some examples,
Sir Stephen Glynne, Gladstone’s brother-in-law,
appointed Gladstone’s son, who was a ritualist, to
the living of Hawarden; C.M.R. Talbot’s children,
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Theodore, Emily, Charlotte and Olivia, were more
than sympathetic, funding a large church, St
Theodore in Margam and St Nicholas in Gower;
also St Michael’s College, originally in Aberdare but
then transferred to Llandaff, with the aim of training
priests in the principles of the Oxford Movement. The
Talbots had estates in Margam and Penrice in Gower.

But the very fact that there was a college in Oxford
which welcomed Welsh students, as it had been
founded by a Welshman, and had instituted closed
scholarships for Welsh students, seems to me to be
important. A number of students from Wales were
educated at Jesus College. Many became Tractarian
priests and returned to Wales, preaching, writing
poetry and articles in the Welsh language.

This was particularly the case in North Wales,
which was less Anglicised than the south. For
example, Morris Williams, who used the bardic
name ‘Nicander’), wrote hymns in Welsh; David
Lewis, Newman’s curate who moved with him to
Littlemore, and his brother Evan Lewis, who became
vicar of Llanllechid and introduced daily services, a
surplice choir and Gregorian chant for psalms and
canticles. Griffith Arthur Jones, vicar of Llanegryn,
Philip Ellis, vicar of Llanfairfechan, and Lewis
Gilbertson, vicar of Llangorwen, were other students
at Jesus College. They even produced their own
journal Baner y Groes, a short-lived journal from
1855 to 1858, which contained articles, poetry and
questions from incumbents regarding ritual and the
calendar of the Church.

The priests who arrived back in Wales were
moderate and not extreme ritualists. However,
ritualism did eventually arrive in Wales, particularly
in the diocese of Llandaff. For example, Griffith
Arthur Jones became vicar of St Mary’s, Butetown,
in Cardiff, which became a centre of ritualism. The
3rd Marquess of Bute was the patron of a number
of livings. He converted to Roman Catholicism,
and the patronage then vested in his trustees who
appointed ritualistic priests to churches in Cardiff,
such as St. Margaret’s, Roath and St German’s and in
Aberdare. Ritualistic services were also conducted in
southern Monmouthshire. Lady Llanover, the wife
of Lord Llanover (the erstwhile Sir Benjamin Hall
of ‘Big Ben’ fame). complained incessantly to the
bishop of Llandaff, Ollivant, of these practices. He
in turn complained to the Archbishop of Canterbury
that he was more concerned to establish churches
and chapels in the newly-industrialised valleys of
Glamorgan and Monmouthshire.
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The principles of the Oxford Movement did take
root in parts of Wales, especially where the patron of
the living was sympathetic.

Nonconformity in Wales

The Oxford Movement had a substantial impact
on Welsh Nonconformity, and gave an impetus to
trends which were already there in the background.
Most of the clergy and bishops in Wales were low
church, particularly during the reign of William III
and the Hanoverian period. Bishops were usually
appointed in the eighteenth century to support the
Government in the House of Lords.

However, the Oxford Movement was causing
consternation among Welsh Dissent. They had
hitherto regarded the Anglican Church as a
Protestant Church and as a bulwark against
Roman Catholicism. But they now thought that the
Established Church was being Catholicised from
within. Many became radicalised. The Calvinistic
and Wesleyan Methodists had been quiescent,
obeying the law at all times and not agitating for
reform. In fact, some Calvinistic Methodists had
been expelled because of their agitation for the
abolition of the Corn Laws.

Articles were published in the literary journals of
the time. In 1845, Owen Thomas in Y Traethodydd
stated that symbols such as erecting a cross or
wearing a surplice should not be taken for the
substance. People, he argued, were protesting
against the symbols and not the substance, such as
transubstantiation or the sacrifice of the Mass.

One of the renewed campaigns was for the
disestablishment of the Church. The Anglican
Church in Ireland was disestablished in 1869.
Wales was largely a Nonconformist country, and
many no longer saw the Anglican Church as
Protestant. Committees were established in each
county to agitate for disestablishment, and many
Nonconformist ministers sat on these committees.
They often used exaggerated propaganda by inflating
the numbers of Puseyite clergy.

Many Nonconformists objected to their rates
and tithes being used to pay for Eucharistic vest-
ments, candles and crosses in Tractarian parishes.
Nonconformists packed the vestry meeting to
frustrate the collection of the rate by constant adjourn-
ments. Their animus against Tractarian priests was
exacerbated by the fact that the latter did not accept
that Nonconformist ministers had any authority,
were schismatical and did not have the Apostolic
Succession. As late as the twentieth century, the first
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Archbishop of Wales (after the disestablishment in
1920) rather arrogantly stated that Nonconformist
ministers were lay people who just happened to wear
their collars the wrong was round.

There was a campaign for state education.
Hitherto, most Nonconformist parents were content
to send their children to be taught in Sunday schools
and in British schools, non-denominational schools
founded by the British and Foreign Bible Society.
However, there were not many British schools in
Wales, especially in rural areas. Also, the teaching
in National schools was in English, and parents
thought that proficiency in English was necessary
for a good job or profession. Consequently, the
children of Nonconformist parents would be
sent to the National School, run by the Anglican
Church and teaching the principles of the Church
of England. The parents objected to their children
being taught and catechised by Tractarian priests.
In 1847, the Commissioners of Inquiry into the State
of Education in Wales reported. The Commissioners
were all English and Anglican. When catechising
children, they repeated the Church catechism as
to what godfathers had done for the children, the
majority of children not having had any godparents.
The Commissioners then criticised the children and
parents.

In 1843, there was agitation in Wales and in
England by Nonconformists against the education
clauses in Graham’s Factory Bill. It proposed setting
up schools in factories where the Anglican clergy
would be allowed to catechise children. A letter in
The Carnarvon and Denbigh Herald in 1844 argued
that the clauses were designed “for the purpose of
enabling them [churchmen] to imbue the minds of
the rising generation with the dogmas of baptismal
regeneration and priestly absolution, and thus to
render them a subservient priest-ridden race.”

Petitions were sent to Parliament requesting a
national secular system of education, which came
into existence in 1870. The erstwhile support for
the voluntary principle in education now was
transformed into support for a measure of help from
the state. Nonconformists were becoming more
involved in politics and agitation for reform.

At election times, landlords who had instituted
Tractarian priests to livings, instructed their
tenants to vote for their nominees, with the threat of
eviction or raised rents. Committees were formed to
campaign for the secret vote, which arrived in 1872.
Tenant farmers in Merionethshire, for example,
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after 1872 voted for the Liberal candidate and not
for the Tractarian former Tory MP, WW.E. Wynne
of Peniarth, a noted antiquarian and an attender of
the ritualistic St Barnabas, Pimlico while in London.
Prospective candidates would insert advertisements
in their local newspapers to state that they were
moderate Church of England men.

The Oxford Movement had helped to radicalise
Welsh Dissent, although it was one of many causes
of that radicalisation.

Peter Freeman

THE ERECTION OF THE SHRINE OF
OUR LADY IN WALSINGHAM PARISH
CHURCH, 6th JULY 1922

On 6th July 2022 the centenary of an important
development in the history of the Anglo-Catholic
Movement will be marked. The event in question was
the erection in the parish church of Walsingham of
a Shrine of Our Lady by the newly appointed parish
priest, the Revd Alfred Hope Patten.

The centenary is being marked by events in
Walsingham and by the publication of the second,
revised, edition of the author’s biography of Father
Patten.

Alfred Hope Patten wasted little time in putting
into effect the restoration of the shrine. He was
instituted to the parish on 19th January 1921 by
the local Rural Dean. He immediately took forward
the development of the liturgy in the church, which
was already Anglo-Catholic in tone, and he used his
undoubted charm to attract many villagers to his
interpretation of the Faith. In particular, he used
to entertain the servers and their girlfriends at the
vicarage one evening a week. At that time, young
people in the countryside were not used to being
given the attention which he gave them and, contrary
to the view that he disliked women, the girls were
included.

Another innovation was the establishment of a
series of conferences for the local clergy, at which
Hope Patten put forward his views on the way in
which the Church of England should demonstrate its
Catholic credentials to its parishioners. In July 1922
such a conference was being held, and he combined
it with the re-establishment of the devotion to Our
Lady of Walsingham. Hope Patten had always had a
strong theatrical streak and when younger had been
an enthusiastic participant in amateur dramatics.
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On 6th July 1922 the image of Our Lady was set up
in the Guilds, or north, chapel of the parish church.
Father Alban Baverstock, who was in the village for
the conference, assisted by blessing the image, which
had initially been placed on a litter near the font. It
was then carried into the chapel accompanied by
some of the village girls in white dresses and veils
and carrying branches of syringa (mock orange), to
the accompaniment of the church bells. It was placed
on a pillar, looking towards the ruins of the Priory
from which its predecessor had been removed in
1538.

Two of his faithful servers were also involved, one
of whom was Fred Shepherd, whose son John later
became a protégé of Hope Patten and was ordained.
The sermon was preached by Father Archdale King,
then curate of St Saviour, Poplar and later vicar of
Holy Trinity, Reading, who subsequently seceded
to Rome. The following year Hope Patten started a
local guild, which was later to be transformed into
the nationwide Society of Our Lady of Walsingham.

The use of the Guilds Chapel for the revived
Shrine was at the same time inspirational and tact-
less, a characteristic combination for the vicar. It was
inspirational because it provided an effective setting
for the image; it was tactless because the stalls in
the chapel were regarded by the lords of the manor
as their family pew, and they were not consulted in
advance.

The parish church was already provided with the
small statue of Our Lady, which he had seen while
a curate at Holy Cross, but that was not suitable for
what he had in mind. It is always said that Hope
Patten found a copy of the seal in the British Museum,
and had it copied from there. However, in 1912 a
parishioner called Thomas Bennett had written a
pamphlet entitled An English Churchman’s Guide to
Walsingham, which must have been available to the
vicar, and which reproduced the reverse of the seal,
showing the chapel of the Holy House. A Victorian
tract entitled Shrines and Pilgrimages of the County
of Norfolk by the Revd Richard Hart did show the
depiction of Our Lady on the seal which Hope Patten
used but it is not clear whether or not he had seen
that work. (See also ACHS Newsletter of December
2020, pp. 11-12.)

It appears that Hope Patten started one of the
many collections he set up, with varying degrees
of success, to have a carving made of the figure
as depicted on the seal, which was done by Sister
Catherine, a Roman Catholic nun from North
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Kensington, through J. Henry Bartlett, the founder
of the Art and Book Shop, just outside Westminster
Cathedral. The figure is of a design which has since
become synonymous with Walsingham.

Michael Yelton

THE MALINES CONVERSATIONS,
1921-2021

The centenary of the Malines Conversations was
marked in December by a commemorative Evensong
andlecturein York Minster. Itisavailable on YouTube.
Search for Malines Conversations Centenary.

Two friends Charles Lindley Wood, 2nd Viscount
Halifax, for many years President of the Church
Union, and Abbé Portal, had ‘conversations’ at the
invitation of the Archbishop of Malines, Cardinal
Mercier. Although the initiative was derided by some,
“These conversations” declared Lord Williams, our
President and former Archbishop of Canterbury,
“kept open two very important windows. Within the
Roman Catholic Church, it had allowed some vastly
distinguished historical theologians... to pursue,
without instantly being condemned for modernism,
some urgent questions about the nature of the history
of Christian thinking.” This had gone on to shape the
Second Vatican Council.

On the Anglican side, the conversations had
“kept again on the radar of some influential and
sophisticated minds in the Church of England the
question what kind of unity, what kind of global
unity, the Church of England was prepared to think
about and countenance.” They had shaped the “reach
and intellectual quality” of the Anglo-Catholic wing
of the Church, and the “flowering” of its theological
scholarship.

|
The Malines . |
Conversations: CT]’IC Mahl,les !
The Beginnings of opver‘ S_?IIOHS
Anglican—Roman ! The Heginniugs.nf .
Catholic Dialogue Anglican-Roman Catholic Dialogue
by Rowan Williams
Published by Paulist
Press
ISBN 978-0-80915-587-3
Price varies Rowan Williams
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RECOMMENDED READING

The Vicars of
Walsingham 1921-2021

by William Davage

Published by Little
Walsingham PCC

ISBN 978-1-5272-9289-5
£10

EDWARD KING

TEACHER, PASTOR, BISHOP, SAINT

Edward King: Teacher,
Pastor, Bishop, Saint

by Michael Marshall

Published by
Gracewing

ISBN 978-1-78182-970-7
£35

Michael Marshall

Till Darkness Fell: The
Work of the Commun-

ity of the Resurrection
in South Africa

by Alban Winter CR

£6.50 plus postage (0.25kg)
from The Mirfield Bookshop,
House of the Resurrection,
Stocksbank Road, Mirfield,
West Yorkshire WF14 0BN
or order online

~ TILL DARKNESS FELL
CR in Africa
Alban Winter CR

A LIFE-LONG SPRINGTIME: THE LIFE
AND TEACHINGS OF FR GEORGE
CONGREVE SSJE

The end of the active ministry of the English

congregation of the Society of Saint John the
Evangelist, the Cowley Fathers, has seen the
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publication of three studies. Serenhedd James has
charted their overall history from the foundation
by Fr Benson in 1866 of an ‘institute’ of clergy in
Cowley, living under vows of poverty, chastity and
obedience, and dedicating their lives to the mission
of the church. Steven Hawes, CR, has written the
history of the American congregation.

— LUKE MILLER —

A LIFE-LONG
SPRINGTIME

A Life-Long
Springtime: The Life
and Teaching of Fr
George Congreve SSJE
Hardback, 270 pages

Published by Sacristy
Press, 2022

ISBN 978-1-78959-189-9

Fr George Congreve (1835-1918) came to Cowley
in 1870; was Benson’s deputy Superior and was
responsible in time for the events—not before
chronicled—whichled to the resignation of the Father
Founder in 1890. Congreve’s view of the purpose of
SSJE was definite: “A work like ours is an organized
attack on the Kingdom of Satan.” His teaching has
an arresting way of coming at familiar things from
an unusual angle and illuminating them with fresh
meaning. It is remarkably contemporary and helpful
to the concerns of the church of our own day.

A Life-Long Springtime is structured around
Congreve’s life, but each phase expounds one or
more of his theological and spiritual themes. Though
Congreve has been largely forgotten, his contribution
to many areas of theology and spirituality has a
relevance to contemporary debates and issues which
means his writings are more useful now than at any
time since his death. He writes about how to live
in community and order human relationships; the
environment (“Nature has a great secret of her own
to reveal. Not simply an arbitrary meaning foisted
from without.”) and beauty; about race relations and
old age; about prayer and how a Christian may know
and serve God.

This is a spiritual and theological book, but the
historian will find much to illuminate important
matters of Church and world history. Congreve was
responsible for saving SSJE from falling apart after
only one generation. He was the ‘go to’ person, after
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Pusey, for how to run a religious Order for women.
(If Benson was Pusey’s last disciple, it was in some
ways through Congreve that Pusey reached into the
20th century.) Historians of church architecture will
find that it was Congreve who nurtured Comper in
the faith, introduced him to Kempe, and possibly
saved Comper’s commission for the windows
at Westminster Abbey, which I think without
Congreve’s intervention might have been removed.

Congreve came from the family of the playwright,
butthey were mainlysoldiers. Heisthereason,Iargue,
that the War Graves Commission cemeteries have a
cross specifically of sacrifice. His nephew, General
Sir Walter Norris Congreve, and great nephew won
VCs, and Congreve’s voice during the Great War
was significant. He brought his own experience of
South Africa during the Boer war, and his life (and
dealings with people as diverse as Lydia Williams, a
former slave, and Cecil Rhodes) throw light on the
noble, but failed efforts of the missionaries to build
an integrated South Africa.

Even the reasons for Congreve being forgotten
throw light on the development of the church in
the 20th century. The austere personal holiness of
the last Puseyite, however attractive his writing and
lovely his personality, did not find traction after the
Great War. Congreve’s was a voice drowned out by
the war poets and biblical critics. But it is a voice
which speaks clear today to the church with renewed
relevance and urgency.

Luke Miller

BOOK REVIEW

Ernest Shearman:
Ecclesiastical Architect

by Diana Beckett

Published by 2QR
Limited (Publishing)

ISBN 978-1-914083-21-1

£15.99 from Amazon
and elsewhere

Ernest Shearman (1859-1939) was a distinctively
Anglo-Catholic architect who has avoided some
of the interest which has been shown in his
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contemporaries. In 2009 this Society published
the only previous volume on him, written by John
Salmon and illustrated with his characteristic
photographic expertise, but in black and white. John
came to Shearman from his own attendance at St
Silas, Kentish Town, one of the six churches designed
by the architect, all in the London area. Diana
Beckett comes at the subject from a different angle:
her mother bought, in 1953, a house then known
as Byrnelemscote in Winchester, which had been
designed by Shearman and in which he had himself
lived for many years. Her interest in the churches
came from research excited by the house.

Shearman was a practising Anglo-Catholic and
well understood what was needed for the liturgy
to be performed. It appears however that he had
something of a weakness for the opposite sex, which
some in the family thought had deprived him of the
knighthood he would otherwise have been given.

Shearman’s six churches were St Silas, Kentish
Town, St Barnabas, Ealing, St Gabriel, North Acton,
and St Francis of Assisi, all of which are still in use
by the Church of England and relatively little altered
since construction; St Matthew, Wimbledon, which
was bombed in the War and rebuilt in a different
form, and St Barnabas, Temple Fortune, which is
now used by Copts.

His output was thus relatively small: before those
commissions he had designed extensions and the like
for several churches, had designed railway stations
in Argentina, acted as resident architect for the
rebuilding of Sandringham, and in 1897 designed
the enormous Cheveley House, near Newmarket,
which was demolished as early as 1925.

His reputation however rests on the churches, and
this book demonstrates the influence on him of the
mendicant churches of Italy; there is a particularly
striking picture of St Silas next to that of San
Domenico in Siena, to which the resemblance stands
out. Comparisons are also drawn with Victorian
churches: Shearman’s buildings look back to that
period rather than forward to Modernism.

The six churches are well illustrated, mostly in
colour ,with photographs taken by the author herself,
and their characteristics are described and illustrated.
Some of them may not be known to readers and this
book gives a comprehensive picture and description
of them. The developments which have permitted
colour to be used in a relatively esoteric book.

After describing (and praising) the churches, the
author then goes on to deal with the Winchester
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house which was lived in for so many years by her
mother and Shearman’s ingenuity in detail is well
shown by his design there, as it is in so many places
in the churches themselves.

This is an interesting, well-illustrated work which
adds to the knowledge of Shearman available and by
present-day standards is modestly priced.

Michael Yelton

St Silas, Kentish Town
visited by the Society on 4th October 2008
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