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CHAIRMAN’S NOTES

It is with great pleasure that I can announce,
following the sad death of our President Bishop
Geoftrey Rowell, that Bishop Rowan Williams
(Baron Williams of Oystermouth) has kindly agreed
to become our new President.

Bishop Rowan Williams

We are very honoured that such an important
scholar and Churchman should have accepted the
invitation. Obviously he will be well known to all
our members having been the 104th Archbishop of
Canterbury from 2002 until his resignation in 2012.
Since then he has been Master of Magdalene College
Cambridge.

Dr Williams’ scholarship is wide ranging
especially in the Patristic period with influential
studies of Arius and St Augustine. But he is rooted
in the Anglo-Catholic tradition, a founder with
Ken Leech of the Jubilee Group and a perceptive
scholar of Anglo-Catholicism, especially in areas of
ecclesiology, spirituality and social theology. Made
Lady Margaret Professor of Divinity in his early 30s
he became Bishop of Monmouth and subsequently
Archbishop of Wales before his appointment to
Canterbury, during which time (one knows not
how!) he continued a scholarly output as well as
helpful shorter books geared to a more popular
audience.

I first met +Rowan soon after I became Rector
of St George’s, Bloomsbury, when he preached at
the Memorial Service of Dr David Nicholls, latterly
vicar of Newman’s church in Littlemore and himself
a significant scholar of Anglo-Catholicism (and
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much else) known especially for his work on the
ideas and influence of the political philosopher and
Mirfield monk J. Neville Figgis, whose centenary of
death occurs next year.

Our paths crossed from time to time, most
recently in October 2016 when I met him at the
University of the South in Tennessee, where he was
giving the Du Bose Lectures. The post of President
isn’t one that requires much in the day to day
running of our Society, but +Rowan has agreed to
give an Inaugural Lecture. I hoped this might be
next year but such is his diary it will be Monday
27th January 2020, the subject to be announced.

I have begun planning the 2019 programme and
can announce that on Monday 28th January our
speaker will be Dr Clemence Schultze, the Chair
of the Charlotte Yonge Fellowship. Charlotte M.
Yonge (1823-1901) has been called “the novelist
of the Oxford Movement”. She lived all her life
in Otterbourne, near Winchester, not far from
her spiritual mentor John Keble who, at Hursley,
was a near neighbour. She wrote 160 works but is
mostly known (if rather neglected now) as a novelist
especially as the author of The Heir of Redcliffe, her
first commercial success and The Daisy Chain.

Charlotte Mary Yonge (1823-1901)
It will be good for us to hear about Tractarian
influences on the Victorian novel. Some of you
may remember the talk given by Tim Burnett in
February 2012 on that delightful 20th-century
novelist Barbara Pym, whose acutely observed novel
of Anglo-Catholic church life A Glass of Blessings 1

recently re-read.
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I'look forward to seeing many of you at the AGM
on Monday 11th June after which we will have a talk
from Revd Dr Martin Wellings on John Kensit and
the Kensities, arch foes of Anglo-Catholics.

Best wishes,

Perry Butler

Forthcoming Events

11th June—AGM (6.30 p.m.) and lecture (7.00
p.m.) Revd Dr Martin Wellings—Exploring the
Protestant Underworld. The origins and early
history of the Protestant Truth Society and
Anglo-Catholicism

14th July—Tour of some of the churches of
Leicester. Letter enclosed.

Ist October, 7.00 p.m.—Lecture Clyde Binfield,
Emeritus Professor, University of Sheffield—
Ship shape and Sheffield Fashion: the impact of
George Campbell Ommaney (1850-1936) on a
Low Church Parish and a matching industrial city

6th October—Walking Tour of some Brighton
Churches. Details later.

Lectures at St Clement Danes, Strand

BOOK REVIEWS

The High Church
Revival in the Church of
England

by Jeremy Morris
Paperback 296 pages
Published 2016 by Brill
ISBN: 978-9004326798
£42.00 from Amazon

ANGLICAN-
EPISCOPAL
THEOLOGY AND
HISTORY

In the last Newsletter I wrote that I had been asked to
review this book, published by Brill as part of a new
series Anglican and Episcopal Theology and History.
Unfortunately Brill is an academic publisher whose
work is always expensive.

As I said, one of the chapters began life as a
lecture to our Society on Communicant Guilds in
the later 19th century: Anglo-Catholicism in the
Parishes. It is the only one of the seven articles in
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the book which hasn’t previously been published in
academic journals. Whilst the articles are somewhat
disparare theyall touch onimportant and sometimes
lesser known aspects of Anglo-Catholic history,
particularly as they mostly move well beyond the
well trodden paths of the Oxford Movement and
Ritualism. The great strength of the volume is that it
seeks to place the Revival in a broader context than
the older and often partisan literature.

It begins with a most useful bibliographical
essay analysing the literature of the Revival and
ends with a shorter conclusion discussing its more
recent decline. In between are interesting essays on
local religious change drawing on his own doctoral
work on his home town of Croydon, and how high
church sacramental teaching was translated both
liturgically and devotionally into parish practice. In
another section the author explores the continental
(especially French) dimension, which indeed our
lecturer Dr Peter Davie began to explore with us a
few years back with the French influence on Anglo-
Catholic parish missions and catechetical methods.

Another section is more theological, examining
among other things the role of preaching, the
doctrine of the church and Mary. Dr Morris (now
Master of Trinity Hall, Cambridge) writes with a
warm sympathy but with an historians critical eye
especially as to the inevitable ambiguities which the
Revival threw up, above all the reassertion of the
Church of England’s Catholic credentialsina country
where the culture had been shaped for centuries by
a deeply rooted Protestant culture which made the
success of sacramental and liturgical religion at best
partial. There is much food for thought here.

Perry Butler

The Oxford Handbook
of the Oxford Movement
by Stewart J. Brown,
Peter R. Nockles &
James Pereiro
Hardcover, 672 pages
Published 2017 by
Oxford University
Press

ISBN: 978-0199580187
£95 from Amazon

xford Handbook of

Here is another important book which has appeared
recently. This really is a major publication, edited
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by Stewart Brown, Peter Nockles and James Pereiro
(the last two both lecturers to the Society) but
again not cheap. It is extremely comprehensive and
informative. Divided into seven sections it examines
the Movement’s origins and context: the early years
and theological emphases, the crucial 1841 to 1845
period, especially the path of Newman to Rome, the
broader cultural expressions of the Movement and
its spread both in the parishes of England and latterly
abroad. A final section looks at Anglo-Catholicism
in the twentieth century whilst an after-word charts
its continuing influence and the conflicts that have
beset it since the 1960s. This is a real must for serious
students of the Movement encapsulating the recent
research in many different areas. As a handbook it
is unlikely ever to be superseded. Perhaps members
of the Society (most of whom I imagine feel rather
daunted by the price) can campaign for a copy to be
bought for the Reference section of at least the major
city libraries.

Perry Butler

of Worship in Cathedral
and Parish Church

by Sally Harper, P.S.
Barnwell & Magnus
Williamson

Hardcover 392 pages

Fﬁ,
Published 2016 by L,m:% IEVAL

LITURG NACTED
Routledge el

THE EXPERII F WORSHIP IN
ISBN: 978-1472441379

CATHEDRAL AND PARISH CHURCH

Edited by Sally Harper,
PS. Barnwell and Magnus Williamson

£115 from Amazon

Kindle edition £43

This book is the direct outcome of a research project
hosted by Bangor University and funded by the
AHRC. A wealth of information on the project can
be found at: http:/www.experienceofworship.org.
uk/information/about/

The book critically explores ways in which our
understanding of medieval liturgy can be enhanced
through re-enactment. It seeks to address the
complex of ritual, devotional, musical, physical and
architectural elements that constitute medieval Latin
liturgy in a large cathedral, Salisbury, and a small
parish church, St Teilo’s, Llandeilo Talybont, now
re-erected at the Welsh Folk Museum, St Fagans. A
distinctive feature is that it seeks to understand the
experiences of different groups within the medieval
church—clergy, their assistants, singers, and laity—
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as they participated in different kinds of ritual.

St Teilo’s was situated on a marshy plain in
West Glamorgan and fell into disrepair. The stones
were individually numbered and re-erected at the
Welsh Folk Museum, St Fagans, which specialises
in re-erecting threatened buildings. The wall
paintings which were discovered when stripping
the plaster off the walls date from c.1520 and are
carefully preserved in the Elizabethan mansion at
St Fagans. However, the interior of the church has
been reconstructed as it was believed to have been in
¢.1520, with the walls brightly painted with biblical
scenes and scenes of the lives of the saints. A main
altar and two side altars have been constructed. The
church has a porch, nave, chancel, side aisle and a
side chapel, called the Gronw chapel, which suggests
that it could have been a private chapel for a gentry
family. The church is situated near the river Loughor
on the pilgrimage route to St David’s and inside the
porch was a wall painting of St Christopher, the
patron saint of travellers.

The project and book discuss what it was like
to worship in a late medieval cathedral and parish
church. The cathedral is very large and the church
very small. It helps us better to understand the
people and religious culture of the late Middle Ages.
There is discussion of the processes of preparation,
analysis and interpretation of the enactments and
this is complemented by contextual studies with
particular emphasis on the provision of music.
Though based on a foundation of historical,
musicological, textual and architectural research,
new methods of investigation and interpretation are
explored, tested and validated.

There are chapters on making use of vestments
and artefacts, preparing late medieval texts for
modern re-enactment, the historical validity of
ritual enactments, musical knowledge and practice
of Tudor Descanters and a discussion of reform of
the choir of Salisbury Cathedral c.1450-1549. A
new ‘pre-Reformation’” organ was constructed for St
Teilo’s church and a chapter is devoted to this and to
its installation.

A number of re-enactments of medieval liturgy
have been made at both cathedral and church
(notably in the latter case by Dr Rowan Williams,
then Archbishop of Canterbury, and by Dr Peter
Smith, then Roman Catholic Archbishop of
Cardiff), and photographs of these re-enactments
are found in the book and on video on the website.
In particular, re-enactment of the masses to the
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Blessed Virgin Mary (the Lady Mass) and in honour
of the Holy Name of Jesus (the Jesus Mass) are fully
described and shown. There is a chapter on the cult
of the Holy Name of Jesus. The Canon Precentor
of Salisbury Cathedral, Jeremy Davies, also brings
a wealth of knowledge and experience to the re-
enactments at Salisbury Cathedral. The Sarum Use
was the liturgy used at St David’s Cathedral and in
Wales generally and the Sarum Use is used at both
cathedral (naturally) and at the church.

This substantial bookis beautifully produced with
numerous colour and black-and-white photographs
and is very comprehensive. It fills a large gap in our
knowledge and it is good that the Project has shared
with the general public the fruits of its labours.

Peter Freeman

Towards the Century
and Beyond: The History
of All Saints Church,
Elland 1949-2017

by Alan D. Blackburn
99 pages

£12.50 inc. P&P from
Mr Alan Blackburn

4 Bryan Road, Elland
West Yorks, HX5 0QZ
Cheques to be made out
to ‘All Saints, Elland,
PCC

TOWARDS THE CENTURY
AND BEYOND

The History of All Saints Church
Elland

1949 - 2017

Alan D. Blackburn A.C.LB.

The unusual feature of this detailed parish history is
that it begins in 1949. The earlier years are described
in ‘earlier works’, and reading this volume makes me
want to find them. The Blackburn family has been
associated with the church for most of its existence,
and the author has lived through the period
described in this book. There are many personal
reminiscences and first-hand accounts that might
have been lost; that is the most valuable aspect of
the book.

The foundation stone was laid in 1900 by Lord
Savile, donor of the land, and opened with a service
of Dedication in 1903. It was still incomplete, and
the consecration was delayed until 1912 when it
was debt-free. A large benefaction from first Rector,
Canon E. Winter, made possible greatimprovements.
The result was a truly magnificent building, but it
did not become a parish church until 1983 when the
Team Parish of Elland was formed, with St Mary’s
Parish. The Team Parish was dissolved in 2012,
when the ‘team’ consisted of just one stipendiary

ACHS Newsletter—May 2018

priest, and a united benefice created.

The book chronicles from a local perspective all
the changes and developments to have taken place
in the Church of England since 1949. A lot of very
local material might appear irrelevant to some but
this is real, grass-roots, history and it is extremely
interesting to compare what was happening here
with the ways in which the same issues were being
dealt with elsewhere. Not just pastoral reorganisation
but liturgical change, mission initiatives, clergy
deployment and more. One thing that comes
through is the enthusiasm and commitment of the
people in a changing society, and their willingness
to rise to a challenge—not least financial.

In the post-war years All Saints’ produced four
ordinands: Clifford Green was later to join the
Community of the Resurrection, at Mirfield; Morris
Maddocks, son of a former Rector (1917 -43) became
Bishop of Selby; Francis Chadwick had a long and
varied parish ministry; Alan Chesters became
Bishop of Blackburn. The influence of All Saints’,
Elland, spreads far.

A weakness of the book is the lack of photographs,
but I am well-aware that these would increase the
cost of production. Photos of some significant
characters and events would have been good. Some
special features of the building that might have been
illustrated include the chancel arch with its eight
statues of saints, the cloister and Cloister Garth
now used for the interment of cremated remains.
Also, high above, the Fleche, the maintenance
of which has certainly caused some headaches,
but it is a very important and distinctive local
landmark, making the church unmissable.

All Saints’, Elland was strongly influenced by the
Oxford Movement from the start. A former Rector
wrote in 1949: “..All Saints” will continue to fulfil
the prayer of its founder, Ernest Winter, to be a
church wherein the Catholic Faith of the Church of
England is fully taught and practised to the Glory
of God.” It was—and is! Do add this book to your
collection.

Stephen Savage

FEATURED ARTICLE: THE HACKNEY
PHALANX

We're in what I suppose might be called the mother
church of the Hackney Phalanx, in the parish where
Henry Handley Norris was perpetual curate and
subsequently rector for most of the first half of the
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nineteenth century. This church wasn’t built until
the very end of Henry Handley Norris’s life, but it
seems to sum up a great deal of what the Hackney
Phalanx had been about. Chronologically the
Hackney Phalanx lies between two other, better-
known Anglican groups: the Clapham Sect and the
Oxford Movement. In terms of church politics, they
belonged to what was called the ‘high church party’
politically they were Tories.

I want you to look around you, first at the size
of the church. It is enormous. It was designed to
impress and overawe the ‘conventicles’ of the non-
Anglican churches. Partly as a result, it is built of
notparticularly-good stone, as you can see if you
examine the exterior, where a century and a half of
weathering has done a great deal of damage. It cost
£16,000 when the contemporary Roman Catholic
church at the other end of King Edward Road cost
only an eighth as much.

Then look at the portrait (below). It is of Henry
Handley Norris as he appeared in the fullness of his
powers. Painted by Thomas Phillips RA, it was given
to Norris and his wife by a grateful congregation. It’s
not small; like the church, it is larger than you might
expect.

Henry Handley Norris

Norris’s memorial from his parishioners is over
there. It repeats the advice of Jesus to his followers
that Norris had put over the front door of the church:
It is I; be not afraid. I have a suspicion that that fear
was in fact Norris’s main feeling about the future.
Also in the inscription on the same memorial is that
statement that Norris put his faith—not in God or
the church of Christ—but in the Church of England.
It reads, “In an age of trial, he stood unshaken and
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confirmed the faith of many by his unswerving
fidelity to the Church of England.”

The architect of the church, Edward Charles
Hakewill, was a relatively young man when he was
invited to build this church by Norris, who had
seen an earlier example of his work at Clapton.
In many ways, Hakewill has adopted features of
genuine medieval churches. The tower and spire,
for example, are modelled on those of Stamford,
in Lincolnshire. Hakewill has also inserted other
features that recall the middle ages. For example,
notice the way the bays of the nave reduce in size as
they approach the west end, as they do at Chartres.
And the pillars vary in design in different ways on
the sides of the nave. I'm not sure that anyone was
supposed to notice the face carved onto the corbel
up there, at least until the builders has gone!

The idea of an east end composed as an apse,
rather than a flat wall, was unusual in English church
design. It was criticised for depriving the church of a
large east window, but one of the advantages of this
design is that it very effectively throws the voice of
the celebrant facing the high altar back towards the
congregation in the nave. You might like to try this.

You’'ll have noticed the remarkably broad aisle
down the centre of the church. So broad is it that it
caused an early writer about the church to criticise
the width of the nave; no medieval church would
have a nave this wide, he said. No, it wouldn’t. But
then no medieval church—which in other ways this
is a faithful copy—would have had any pews at all, let
alone a division between pews rented by the wealthy,
and benches to which the poor could be shown. This
was a Hackney Phalanx church; it was designed to
welcome the poor as well as to ensure that they were
kept in their place.

This double purpose is at the heart of the
Phalanx’s somewhat contradictory rationale. It
aimed to keep the vast numbers of relatively poor
people, who were pouring into towns and cities in
the nineteenth century, loyal to the Anglican church
of their countrified forebears, without encouraging
them to question their position in a rapidly changing
society. In the end, this was a hopeless double aim.
The people who came in from the country did not
usually bring with them any great loyalty to the
Anglican church, and even those who did sometimes
came with the hope of bettering their social position.
The fact was that industrialisation and urbanisation
were, sooner or later, going to undermine the aims
of the Hackney Phalanx.
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The Leaders of the Hackney Phalanx

The Norris family had made their money in the
Baltic trade and had bought an estate and a big house
in South Hackney. They had not been altogether
popular: in the mid-eighteenth century the head
of the family had been a magistrate and had felt it
necessary to fortify his mansion. Norris lived the
whole of his life in South Hackney, becoming the
local rector as well as the local squire. He was never
involved in trade and lived on his capital, devoting
his time and effort to the affairs of the Church of
England.

Norris married Henrietta Powell, whose sister
Catherine was married to John James Watson, the
incumbent of St John at Hackney. Another Powell
sister, Susanna, married the Reverend Thomas
Sikes, and Sikes’s sister Mary married Watson’s
brother, Joshua. So Norris and Joshua Watson were
quite closely related by marriage as well as being
jointly the leaders of the Hackney Phalanx and
Hackney residents. The Phalanx was not a pressure
group in our sense of the term: family connection
and proximity mattered quite as much as similarity
of outlook and objectives.

Joshua and John James Watson were the sons of
a Cumbrian who had walked to London to make
his fortune, so compared with Norris the Watson
brothers were ‘new money’. Watson pere established
a wine business, which Joshua later took over,
retiring early when he had amassed sufficient capital
so that he could concentrate on his church-related
activities. John James, the elder of the two brothers,
was ordained after graduating from Oxford and
came to Hackney, as I have said. Eventually Joshua,
who never went to university and remained a
layman, also came here first as a frequent visitor and
later to live. He was not a staunch defender of the
rights and privileges of the Church of England as he
saw them. The same age as Norris, Joshua died five
years after him, in 1855.

These then were the two men who led the
Hackney Phalanx. But it would not have had the
influence it did without the support of many others
of the high church party in the Church of England
who were distinguished by their adherence to
several principles.

High Church Principles

« First, they believed that the Church/State fusion
was divinely ordained; consequently, anyone who
was English but not Anglican was close to being a
traitor. They could have no truck either with non-
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conformists or with Catholics; even if such people
were not actually political traitors, their failure to
support the Church/State meant that they were
eroding the basis on which the constitution of
England rested.

« Second, they believed that some aspects of social
life must necessarily be in the hands of the Church
rather than any other branch of the Church/State
establishment, and that those other branches
should leave the Church of England to manage
them. Most importantly, these included family
law and education.

o Third, the Book of Common Prayer as last revised
in 1662 was the vital and unchangeable basis for
the Church of England’s beliefs and practices.
Non-conformists might base their religion on
the Bible alone, and Catholics on the authority
of the Pope, but for Hackney Phalanx Anglicans
it was the Book of Common Prayer that was
authoritative.

The Phalanx’s Action Plan
Norris was a young man of 18 when the French
Revolution broke out, so it was naturally a formative
experience for him, as well as a terrible shock that
only got worse as it progressed. Something needed
to be done to combat this God-less lawlessness
and to make sure it didn’t happen here. As he grew
older, Norris came ever-more clearly to the view
that the Something That Must Be Done was to
do everything possible to strengthen the hold of
the Church of England on the people, not just in
England but throughout the British Empire. For a
high church man, well aware of the history of the
Church of England, this was an entirely natural
view to take, though few did as much to make
such views effective as did Norris and his fellow-
Hackneyite, Joshua Watson. Norris and Joshua
Watson were hugely energetic men, but they were
essentially reactionaries, in two senses: what they
did was generally a reaction to something someone
else had done, rather than a creative fresh response
to changing conditions, and the thrust of their
thinking and action was to try to turn the clock back
as best they could to recreate what they thought of
as the more stable society of their own earliest years.
They went about their task in three main ways.
First they were controversialists and pamphleteers.
In ‘Marriage scripturally considered’ Norris wrote
against the Government’s decision to allow civil
marriage. A little later he was insisting in a long,
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published sermon that every last obscure rubric of
the Book of Common Prayer needed to be obeyed
to the very letter if the deluge were to be prevented
from sweeping away every familiar landmark of
England. The Hackney Phalanx did not rely only on
Norris’s own writings to disseminate their ideas. In
1811, quite early in the Phalanx’s life, they bought
control of the British Critic review magazine from
other high church men. It published a constant
stream of articles generally supportive of the
Phalanx’s negative and positive programmes. The
Phalanx kept the British Critic going for 25 years,
until—very suggestive, this—they sold the title to
members of the up-andcoming expression of the
high church party, the Oxford Movement.

The second major element in the Phalanx’s
programme was Joshua Watson’s particular interest
and responsibility: the provision of Church-run
and Church-funded education for the masses.
Here too there was something of reaction, reaction
to incipient State-funding of education and to the
appearance of charitable Sunday schools and other
schools not run by the Church of England, notably
the Lancasterian schools. But the scale of what
Watson achieved compared with the size of what
he was objecting to mean, I think, that we need to
regard his schools as a major positive achievement
rather than just a reaction.

In 1811, a group met here in Hackney to found
the National Society for Promoting the Education of
the Poor in the Principles of the Established Church
throughout England and Wales. That’s just its title
but it well describes its programme and priorities.
The National Society catered primarily for poor
children, many of them the children of working-class
people who were flocking to the new towns and cities
of the industrial revolution. And the curriculum
was narrow. Yes, literacy and numeracy were taught,
but the real focus of the curriculum was indeed the
Principles of the Established Church. Scripture and
Anglican services were integral to the children’s day.
That is not to detract from the achievement. Having
been founded in 1811, by 1851 the National Society
was educating about two million children in some
17,000 schools throughout England and Wales. By
any measure that is a stunning achievement, and its
impact is still felt today: the Church of England is by
far the largest provider of ‘faith schools’ in England.

But the Phalanx was not the only body to be
realising that the new industrial world needed to
educate its children, and indeed the very success of
the National Society demonstrated the demand for
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education. The Government increasingly understood
the need and began to subsidise education by making
money available to charitable bodies including the
National Society. Watson in particular became
uneasy about this, believing that education was
strictly a Church of England matter which should
not need State funding and must not take it. Once
education was funded by the State rather than by
religiously motivated voluntary donations, they
correctly saw that it would not be long before the
State would be dictating the curriculum, and that
that curriculum would not focus on the principles
of the established church. It was over this issue
that Watson resigned from his leading role in the
National Society in 1842.

The third main element of the Phalanx’s activity
involved making sure that men who shared their
views ran the Church of England and had a political
platform from which to propound them. Lord
Liverpool, prime minister from 1812 to 1827, was a
Tory, like Norris. Norris advised Liverpool on many
appointments to the episcopacy, thus ensuring that
high church views were well represented in the
highest echelons of the Church as well as in the
House of Lords.

‘High Church’ Changes its Meaning

But the other arm of the Church/State fusion, the
Government, was gradually undermining the
Tudor settlement from the other side—and it was
Tories like Liverpool and Wellington who were as
much responsible for this as were the Whigs. As
successful politicians, they were necessarily more
alert to the changing temper of the times than the
rector of then-rural South Hackney, a retired wine
merchant living nearby, and their friends. Catholic
emancipation finally came in 1829, civil marriage
in 1837, State funding, and consequently control,
of education gradually over the decades. The high
church party was appalled. John Keble used his
sermon at the opening of Oxford Assizes in 1833
to express their horror at the drift away from the
principles underlying the Establishment. In so
doing, Keble fired the starting pistol for the Oxford
Movement.

Assessment

With the development of the Oxford Movement and
the movement towards disestablishment, the day
of the old high church party and its spearhead the
Hackney Phalanx was clearly over. Had the Phalanx
been successful? They had perhaps helped to stave
off destructive revolution in the difficult years after
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Waterloo. They had certainly provided some kind
of useful education to hundreds of thousands of
poor children when there were very few effective
alternatives. They succeeded where Wesley had
failed to make the Church of England take notice
of the industrial working classes. Perhaps the
survival of an established church into our own day
suggests that the Phalanx was at least tapping into
and maybe helping to sustain a strong current in
English thinking. But in a larger sense they could
not be successful for the reason that no reactionary
movement can ever really be successful in the long
term: yesterday cannot be called back, even if for
a while some people manage to turn a blind eye to
tomorrow’s realities. The Church/State connection
that had served England pretty well for three
hundred years was reaching the end of the road. If
stability was to be bolstered in the new world that
was emerging, it would not be by religion. Instead,
education and democratic politics would do the job.

As for Henry Handley Norris and Joshua Watson,
they were very much men of their time—or perhaps
we ought to say very much men of the century in
which they were born. Reactionary Tories they
may have been but we need to be careful not to
accuse them of a politically manipulative, cynical
approach to religion. We assume the separation of
Church from State; they made exactly the opposite
assumption. They were genuinely and deeply devout
men, utterly convinced that the fusion of Church of
England with the Monarchy and Government into
the Establishment was at once divinely ordained and
socially necessary. Watson in particular deserves
great credit for the success of the National Society.
But they lacked both the intellectual brilliance
and the creative imagination of those who led the
Clapham Sect and the Oxford Movement; for all
their undoubted energy and commitment, they were
not in the same league as Zachary Macaulay and
William Wilberforce or John Keble and John Henry
Newman.

I'll end by quoting Thomas Arnold writing in
1833, as the heyday of the Phalanx was drawing
to its close. He wasn't explicitly writing about the
Hackney Phalanx, but he must surely have had them
in mind.

In the Church of England even bigotry

often wears a softer and a nobler aspect; and

there are men at once pious, high minded,
intelligent and full of all kindly feelings,
whose intense love for the forms of the
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church, fostered as it has been by all the best
associations of their pure and holy lives, has
absolutely engrossed their whole nature;
they have neither eyes to see of themselves
any defect in the Liturgy or Articles, nor
ears to hear of such when alleged by others...
But while I know the devotedness of their
admiration for the Church of England as it
is now constituted, I cannot but wish that
they would regard those thousands and tens
of thousands of their countrymen who are
excluded from its benefit; that they would
consider the wrong done to our common
country by these unnatural divisions
among her children. The Church of Christ
is indeed far beyond all human ties; but of
all human ties, that to our country is the
highest and most sacred: and England to a
true Englishman ought to be dearer than the
peculiar forms of the Church of England.

Talk given by Geoff Taylor at a meeting of the
Anglo-Catholic Society at St John of Jerusalem
Church, Hackney, 28th October 2017.

Remembering Geoffrey Rowell,
Bishop, Scholar and Friend

On 16th June Pusey House, Oxford, are celebrating
the life and work of Bishop Geoffrey Rowell, on
the anniversary of his death.

11.45 Sung High Mass of Requiem. Preacher: the
Revd Canon Dr Robin Ward, President of the
Governors

13.00 Light lunch, during which Alexander
Debenham’s portrait of Bishop Geoftrey will be
presented to Pusey House

14.00 ‘Geoffrey Rowell: Historian and Theologian
of Anglo-Catholicism the Revd Dr Jeremy
Morris, Master of Trinity Hall, Cambridge

15.00 Tea

15.20 ‘Geoffrey Rowell as Bishop of the Diocese in
Europe’ the Revd Kevin O’Brien (Chaplain 2006-
10) and the Ven. Meurig Williams (Chaplain
2011-13)

16.00 Drinks

If you would like attend the lunch on 16th June,
please email the House Intern, Ryan Cox, at pusey.
chapel@stx.ox.ac.uk or write—very soon—to
Pusey House, St Giles, Oxford, OX1 3LZ, marking
your letter for the attention of Ryan.
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MINUTES—A.G.M. 2017

The Annual General Meeting of the Anglo-
Catholic History Society was held at 6.30 p.m. on
Monday 12th June 2017 at St Clement Danes.

1)

2)

3)

4)

5)

6)

Bishop Geoffrey Rowell—The Chairman Revd
Dr Perry Butler opened the meeting by asking
that a time of silence be kept, as we reflect on the
memory of our President, who died on Trinity
Sunday. Prayers were also asked for the mother
of a member, Dr Colin Podmore.

Apologies —were received from Canon V.
Cassam, Bishop Peter Wheatley, Canon Ian
Gomersall, Miss C.E. Dex, Bishop Frank
Sargeant, Canon Donald Gray, Canon Roger
Williams.

Minutes of the AGM of 2016 were approved as a
correct record.

Secretary/Treasurers Report—Mr G.B. Skelly
reported that income from subscriptions
amounted to £5,000 and this covers the cost of
running the Society. In addition we have £10,000
in a reserve account to cover any losses. The
main items of expenditure are postage, printing,
photocopying and office sundries. Sales of the
recently published book by Fr Aidan Harker on
Dom Denys Prideaux had gone extremely well.
Financial support received from a member had
been extremely helpful. Also the change of size
of our Occasional Papers had halved the cost of
production. We had ended the year with healthy
balances: £7,500 in the current account and
£10,360 in the reserve account. The Report was
accepted and there were no questions.

Publications—Michael Yelton drew attention to
the huge success of the Prideaux book. Half the
cost of producing the St Silas’, Pentonville, book,
i.e. £1,000, had been received from the PCC of
that church who were selling half the copies,
leaving us with 100 to sell to members. Much of
the information for this book had been gathered
by the late Mr Michael Farrer. A possible
researcher had been approached for a book about
Anglo-Catholicism in Ireland, but nothing had
been heard.

Trips—Michael Yelton reminded members that
there will be a Walking Tour of Oxford churches
on 8th July. Also an Autumn Tour was in
preparation. Ideas were needed for future visits.

ACHS Newsletter—May 2018

7) Election of Officers—The Chairman urged the

8)

need for new members of the Committee to be
found. Existing members were re-elected: Revd
Dr Perry Butler, G.B. Skelly, Michael Yelton, John
Hawes, Stephen Savage. Proposed by Mr Don
Young, Seconded by Mr Alan Worsfold.

Chairman’s Report—It had been a successful
year as regards books, visits and finances. The
issuing of the Revd Dr George Westhaver’s lecture
on Dr Pusey had been delayed—but will appear.
The Prideaux book-launch party at St Cuthbert’s
was well-attended, 80 books were sold and a
convivial evening enjoyed by all. The Newsletter
is being well-received and articles are always
welcome. Forthcoming lectures include Fr Ken
Fincham on the fate of Episcopalians during the
Civil War, on 9th October; The Catholic League
and the Second Vatican Council, by Michael
Walsh, on 29th January 2018; the Kensitites and
Protestant Truth Society, by the Revd Martin
Wellings, on 11th June 2018. The Chairman
thanked Brent Skelly for his diligent work on
the day-to-day running of the Society, and Mr
Don Young for his regular practical assistance.
He thanked Michael Yelton for his work on
publications, walks and coach trips; Stephen
Savage for his work on the Newsletter; John Hawes
for administrative assistance with membership
issues and the printing of labels; Julie Dyg for
assistance with the Accounts; and Mrs Doreen
Young for our Refreshments on that evening. The
Society is developing well, he concluded, having
been built on firm foundations.

Newsletter

As always, we are extremely grateful to our
contributors. Send in your articles, reviews,
potted histories, biographies or anything
relevant to the theme of Anglo-Catholic history,
at any time, to stephen.leeds@btinternet.com
Or by post to Stephen Savage, 4 Austhorpe
Gardens, Leeds, LS15 8TF.
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