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The Chairman’s Notes 
Last All Saints Day Pope Leo proclaimed John Henry Newman as the 38th 
Doctor of the Roman Catholic Church, the only one in recent history after 
St Therese of Lisieux. He had been canonised by Pope Francis on 
December 13th 2019. 

Surprisingly, in our twenty-five years, we have never had a lecture 
solely on Newman. We have had lectures on Pusey and Manning and Ryan 
Blank’s recent lecture charted the personal influence of John Keble. An 
overview incorporating recent work on Newman’s Anglican years would 
be especially interesting. 

It is often claimed that the Second Vatican Council was “Newman’s 
Council”. There is actually scant evidence for his influence on the actual 
debates of the Council though we know Paul V1 was a Newman 
enthusiast. But Vatican Two did redress the balance of Vatican One in 
directions in keeping with Newman’s thought: the move to an historical, 
less scholastic approach, to doctrine; the idea of doctrinal development; 
the role of conscience and the place of the laity. These were all emphases 
that Newman would have welcomed.  
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Vatican Two was a move away from the Ultramontanism of the 
nineteenth century church and the “fortress mentality” it engendered. One 
senses the contrast in the hostile remarks of Newman’s fellow convert 
Cardinal Henry Manning. In a letter of Manning’s to Msgr Talbot he wrote 
how he perceived much danger in an English Catholicism “of which 
Newman is the highest type. It is the old Anglican, patristic, literary 
Oxford tone transplanted into the Church”. The two men, great though 
they were in their own way, were never to understand one another. Their 
personalities and outlook were so different. J.E.C. Bodley, an early 
biographer of Manning, saw their differences as “a conflict of an objective 
mind with a subjective mind”: the austere, unworldly Manning 
confronting what he saw as an increasingly hostile secular order - and the 
oversensitive Newman grappling with issues of faith and doubt, hesitant, 
more intellectual and subtle. Their relationship was always likely to be 
strained.  

If you want a scholarly but accessible biography of Newman I 
recommend “Newman and His Age” by Sheridan Gilley (1990) as it gives 
a rounded portrait of the man set squarely in his historical context. I would 
also recommend “The Convert Cardinals” by David Newsome, a duo 
biography of Newman and Manning.  

Since I last wrote the Society has lost two of its distinguished 
members: Canon Donald Gray in July and Revd Professor John Morgan 
Guy in August.  

Donald was primarily a liturgist and also made important 
contributions to liturgical history. He was a President of the Alcuin Club 
and founded the Society for Liturgical Study. He also played an important 
role in the Church of England’s liturgical revision. After 18 years of 
devoted parish ministry in the Diocese of Manchester he became a much-
loved Rector of Liverpool for thirteen years, before becoming a Canon of 
Westminster, Rector of St Margaret’s and Speaker’s Chaplain. (He was to 
write a history of the Chaplains). Donald’s career was the more 
remarkable because he left school at 14, and worked for the Electricity 
Board studying at night school before training for the ministry at King’s 
College London.  For modern church historians his most important work 
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was his doctoral thesis turned into the book, “Earth and Altar” (1986) 
which looked at the ecclesiastical, theological and social roots of the 
Parish Communion. As well as surveying its origins and charting its 
development its originality lay in the emphasis he placed on the 
contribution of those, he called the “Sacramental Socialists”, men like 
F.D. Maurice, Bishop Frere, Gabriel Hebert and the Guild of St Matthew.   

I got to know Donald through one of his curates and he actually 
offered me a title in 1979, though for various reasons it didn’t happen. We 
kept in touch and I invited him early on in the Society’s history to give a 
lecture on Percy Dearmer under the title “British Museum Religion: Percy 
Dearmer in Context” and while I was Rector of St George’s, Bloomsbury, 
he invited me to preach at the Abbey at Evensong. He was an immensely 
kind man, sending me his prayers and good wishes following my heart 
surgery. He died full of years at the age of 94.    

John Morgan-Guy was a scholarly clergyman who, after ministering 
for over twenty years in two Welsh parishes, left parish ministry for 
academic life, lecturing at Trinity College Carmarthen and at Lampeter, 
his alma mater. He also contributed to the Centre for Advanced Welsh and 
Celtic Studies at Aberystwyth and his work was recognized in the 
University by granting him a professorship. 

On our trip to Cardiff, organised by Ken Powell in March 2018, John 
contributed a great deal, sharing his knowledge at each venue. He wrote 
two scholarly and carefully researched papers for us: “The Rich Man in 
His Castle”, a study of the aristocratic Welsh priest the Reverend 
Wentworth Watson (1848-1925) in 2018; and “The Quest for Holiness: 
Cardiff and the early years of the Anglo-Catholic Revival”. He also 
contributed two studies of nineteenth century Welsh priests for our 
“Twenty Priests for Twenty Years” and a study of the unusual priest Revd 
Thomas R. G. Lyall for the Anglo-Catholic Miscellany that we published 
in 2021.  

His death though sad was not totally unexpected. I never met him 
but he did write to me to tell me of his illness. He included many of his 
articles which had been published in out-of-the way places and these 



16 
 

will be deposited in our archive at Pusey House. I think both men 
represent the scholarly clergyman able to combine both vocations whilst 
serving a good spell in parish ministry. Alas there seem not so many 
around these days, to the Church’s loss.  

All good wishes for Christmas and the coming year. We have an 
interesting programme ahead beginning a little earlier in January than 
usual on Monday 19th January when we welcome Dr Ralph Norman to 
talk on “Lux Mundi and Liberal Catholicism”.  

       Perry Butler  
++++++++++++++++++++++++++++++++++++ 

 
Minutes of the AGM – 29 September 2025 

 

There were 18 members present. Apologies were received from Colin 
Podmore, John Hawes, William Barham and John Webber. The minutes 
of the 2024 AGM were approved.The accounts for 2024 were approved.  
The Treasurer and Secretary, Michael Yelton, reported that the financial 
position continued to be sound and subscriptions did not need to be raised. 
Membership was still above 260 and had remained static for the last few 
years; we had lost some members by death, but a number of new members 
had joined.  
The Publications Officer, Michael Yelton, reported that members were not 
buying as many books as previously. However, the book on the Church of 
Ireland had sold well and the Compendium to mark the 25th Anniversary 
of the Society was selling, albeit rather slowly. Next year should see the 
publication of a book on Bishop Barnes and the Birmingham Anglo-
Catholics. The Chairman, The Revd Dr Perry Butler, reviewed the year 
and paid particular tribute to the other members of the Committee for their 
hard work. Assistance was needed with marketing and with younger 
members, to keep the work going. He outlined the programme for next 
year, which was already fixed.  
The members of the present Committee were re-elected nem con. 
 30 09 25                                                         Michael Yelton 
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Strict Disciple of Discipline 
The Revd Dr Donald Gray was a curate at St Mary’s, Leigh Parish 
Church, in the Diocese of Manchester, 1956-60. He researched a former 
incumbent of that parish. 

 
JAMES IRVINE presided over the parish of Leigh, in Lancashire, with an 
iron discipline from 1839 to 1874. There he introduced those high-church 
pastoral principles that were initially confined to Oxford, Leeds, London, 
and the south-east. Never straying from the rubrics of the Prayer Book, he 
nevertheless interpreted them strictly. Like Pusey (up to 1874), Keble, and 
Newman (in the latter's Anglican days), he never wore eucharistic 
vestments. His services contained no additions from Rome or other 
sources. It is true that he gave encouragement to those whose ritualistic 
practices brought them into collision with the authorities, both 
ecclesiastical and civil. But he went no further. 

In the week after his death, the church newspaper The 
Guardian wrote: “The practical side of Church Principles was to him the 
strongest attraction. He saw in it a powerful instrument for the correction 
of abuses. Amongst the very first in the Province of York, he began daily 
prayers, weekly celebrations, and exact conformity to the rubrics in other 



18 
 

respect, and preaching in the surplice.” Then the obituary added a 
little verse: 

Uplifted high in heart and hope are we, 
Until we doubt not that for one so true 
There must be other nobler work to do 

Than when he fought at Waterloo 
And victor he shall ever be. 

Fought at Waterloo? Yes, Irvine had served at the Battle of Waterloo 
in one of the Scots regiments (possibly the Gordon Highlanders), most 
probably as an ordinary soldier. Afterwards, he went on to study at 
Marischal College, Aberdeen (where there was a tradition of 
Episcopalianism), before ordination in the Norwich diocese. Irvine's 
vision of the Church was certainly “militant”. He expected military-like 
discipline from both himself and his fellow clergy. In a published sermon, 
he said: “I cannot see much of that spirit which in other times has made 
other men confessors and martyrs. I see a great disposition to 
accommodate themselves to the circumstances of the times, and exercise 
their ministry with as little trouble as possible to themselves, and as little 
offence as may be to their ungodly or worldly-minded parishioners.” 

Preaching in Leigh Parish Church on the day before Irvine’s death, 
Bishop James Fraser (of Manchester) commented that Irvine was “an old 
soldier - a Waterloo man”, noting that they were generally reputed to be 
somewhat strict disciplinarians. “How was a regiment to be managed if 
strict discipline was not pursued in its government?” Fraser asked. In 
Leigh Irvine had introduced practices that gave his parishioners some idea 
of discipline. The Bishop described him as “undoubtedly a loyal minister” 
of the C of E.  Indeed he was. In 1867, one of his curates, W.H. Hastings 
Kelk, “went to Rome”. On hearing of this “perversion” Irvine's 
uncompromising observation was that a man deserting the Church to 
which he had taken an oath of allegiance might as soon expect to be shot 
as a deserter from the army! The only known photograph of Irvine, 
reproduced above, is in the Wigan Record Office; it depicts him proudly 
wearing his Waterloo medal: “Victor he shall ever be.” 
                   Donald Gray 
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The Church with the Crooked Spire 
Anglo-Catholicism in North Derbyshire 

The market town of Chesterfield, situated on the main line from London 
to Sheffield, is dominated by its large parish church with a distinctive 
crooked spire. The church, dedicated to Our Lady and All Saints, is the 
largest in the county. Open and accessible to all, it is richly furnished, with 
no fewer than eight altars which complement the gothic architecture 
perfectly. It is now the only church in the diocese to retain a daily Mass: 
it has never been an outpost of extreme Anglo-Catholicism but has 
exercised considerable influence over other churches in the area. 

The Diocese of Derby was formed in 1927, one of the last to be 
established in England. Historically Derbyshire was part of the large 
diocese of Lichfield, although in the Middle Ages the Rector of 
Chesterfield was Dean of Lincoln, who was also the Ordinary of All 
Saints, Derby, now the cathedral. Does the Lincoln influence explain the 
presence of the spire at Chesterfield? In 1877 the diocese of Southwell 
was created covering Nottinghamshire and Derbyshire although with the 
cathedral situated in a small and not very accessible town, this 
arrangement was never satisfactory for Derbyshire parishes. 

The new diocese needed a cathedral and eventually it was decided 
that the former collegiate church of All Saints, Derby, would fulfil this 
function. An attractive, mostly classical building, the new cathedral was 
the smallest in the country for many years until a modest extension was 
opened in 1970. It appears that Chesterfield was considered as a potential 
cathedral: even now it is larger than All Saints, Derby and a large 
churchyard gives some room for extension. However, this was not to be 
and the establishment of the day preferred that the cathedral be situated in 
the county town although it is quite close to the southern boundary of the 
diocese. Although small, Derby Cathedral has always provided an 
example of good liturgy to the diocese in a very much Prayer Book 
Catholic style. This influence was very obvious in Chesterfield and area. 

Chesterfield seems to have retained a moderate high church tradition 
throughout the nineteenth century. The communion plate of 1810 is still in 
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weekly use. The churchmanship seems to have been sufficiently exalted 
to offend the second wife of George Stephenson, the railway engineer. She 
paid for the building of Holy Trinity, about half a mile away, where she 
could worship without any hint of ritualism. They are buried there, beneath 
the Holy Table. 

A major restoration by Gilbert Scott took place at the parish church 
in 1843. The old “high and dry” tradition seems to have converted into a 
moderate Tractarian style of worship with catholic teaching but little 
outward display. Cross and candles appeared on the altar in 1889 and in 
1890 two chapel altars were restored to coincide with the introduction of 
a daily Eucharist by the vicar, the Rev’d James Adderley. There was a 
considerable turnover of incumbents once he left, but things became more 
settled under the Rev’d Edmund Crosse in 1905. He introduced a Sunday 
Sung Eucharist in 1909 and confessions were heard in church from 1915. 
Archdeacon Crosse was succeeded by the Rev’d Francis Shaw, who left 
in 1924. In 1924 the Rev’d Geffrey Hare Clayton was appointed as vicar. 
He was previously incumbent of Little St Mary, Cambridge where he had 
links with many of the liberal Anglo-Catholic theologians and liturgists 
such as Will Spens and Arthur Duncan-Jones. Liturgically Clayton was 
more advanced than his predecessors, introducing incense in 1925 and a 
Sunday High Mass in 1926. However, the Prayer Book was followed 
strictly, ceremonial was still broadly Sarum but with the servers wearing 
cottas. Clayton left in 1934 to be Bishop of Johannesburg and later 
Archbishop of Cape Town, where his courageous stand against apartheid 
will long be remembered. 

With the arrival of Talbot Dilworth Harrison as vicar in 1934, we 
move into a period still remembered by older members of the 
congregation. Dilworth Harrison had been the cause of some minor rioting 
when incumbent of Ringley, near Manchester, due to his supposedly 
“Popish” ways. He then moved on to become vicar of the great shrine 
church of St Bartholomew, Brighton, where conversely, he was considered 
to be terribly low church. In fact, he was a classic Prayer Book Catholic, 
maintaining that all Christians needed was a Bible and Book of Common 
Prayer. He never deviated from the BCP. The altar book in his time was 
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the English Liturgy, recently rebound and still in use. Also used, probably 
just in Holy Week, was the SSJE missal, now very rare, which included 
the Sarum ceremonies of the Season. His pencilled markings on the highly 
florid Sarum Exultet, which-simplified-it-somewhat-can-still-be-seen.     

The church attained its present appearance under Dilworth Harrison. 
Extra altars appeared (there are now 8 in all), mostly conforming to the 
dictates of Dr Dearmer. These were needed for the large clerical staff who 
wished to say a daily Mass. The use of the modified English colour 
sequence, recommended by Dearmer, dates from this period and is still 
followed today with blue for Advent and Lenten array in use. Quite a lot 
of the Victorian glass was replaced in this period: the Christopher Webb 
east window shows Dilworth Harrison, accompanied by a server in alb 
and apparelled amice, saying Mass. Two rather unexciting windows by 
Comper also date from this period. He was also responsible for the 
replacement of the unsatisfactory ring of bells with the present fine ten in 
1947. In that year the stone central altar under the tower was installed and 
has been used for the principal Sunday Mass ever since. In the slightly 
quirky Chesterfield manner, this is the only Altar in the church with six 
candles. In many ways the church exemplifies the liturgical style described 
by Brian Taylor, basically English but with a few Roman features to denote 
theological orthodoxy. Although the Sacrament has been reserved for 
many years there has never been any question of Benediction and even 
today the Good Friday Liturgy concludes with the Veneration but no 
communion. 

  Dilworth Harrison was also Archdeacon of Chesterfield and very 
much an establishment figure, fitting in perfectly with the ethos of the 
diocese then. Like many clergy of the time he had autocratic tendencies 
but he seemed to unbend when with members of the Church Lads Brigade. 
He drove a large Rover with little regard for the rules of the road and lived 
alone, apart from his housekeeper in the vast vicarage, now demolished. 
The assistant clergy and the lady verger lived nearby in two houses that 
now form the Rutland Arms public house. At confirmation classes the boys 
and girls sat on separate sides, but there was no segregation in the church. 
Although the principal service was a High Mass with three ministers, this 
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was never non-communicating and Anglican chant rather than plainsong 
(introduced by Clayton), was the order of the day. 

 
Dilworth Harrison left in 1963 for a parish in Nottinghamshire yet his 

long incumbency effectively shaped the tradition of the parish up until the 
present day. His ashes lie in the Lady Chapel beneath an incised slab 
showing him in mass vestments. His immediate successor, Ingram 
Cleasby, was the last vicar who also acted as Archdeacon: very much an 
establishment man who went on to become chaplain to the Archbishop of 
Canterbury. Six further incumbents followed during a period when the 
nature of the town and congregation changed quite radically. Today the 
liturgy is similar to that found in most cathedrals and makes full use of the 
variety allowed by Common Worship. The BCP celebrations follow the 
text far more accurately than is often the case. A daily Mass is maintained 
with the help of associate clergy, the only church in the diocese where this 
is the case. The gender of the celebrant is no longer an issue. Civic services 
take place twice each year and excellent relations are maintained with the 
borough council. 

The Vicar of Chesterfield is patron of four parishes in and around the 
town. It is no surprise that all of these churches were all of a similar 
tradition to the parish church although this has changed over the years. 
Curiously three of these parishes are currently vacant. The small mission 
church of St Leonard, at Spital, continues to be run from the parish church. 
The large church of Saints Augustine (note the double dedication) was 
originally a mission church serving a deprived part of the town. Once it 
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became a separate parish it adopted a more advanced style of Anglo-
Catholicism than the parish church, but the patronage is in the hands of 
the bishop. This has led to a recent change of tradition although the church 
continues to offer social support to a very deprived area. 

Back in 1973 when the Church Traveller’s Directory was published, 
four of the churches within Chesterfield attained the DSCR accolade, and 
another four had at least a regular Sunday Sung Eucharist. [D- Daily Mass, 
S – Sunday Sung Eucharist, C- Confessions in church advertised, R – 
Reserved Sacrament]. The majority of churches across the North 
Derbyshire had a similar regime. The cathedral and successive Provosts 
provided an example for the diocese of liturgy conducted on the lines 
recommended by Percy Dearmer. Diocesan bishops were generally of a 
similar school of thought. Today the situation is very different. The mines 
have long disappeared together with most of the local heavy industry. 
Although comparatively few churches have been closed many are now 
part of a large rural benefice. The diocese has become more evangelical in 
tone along with much of the national church. For those who know where 
to look there is still plenty of evidence of past glories, be it an unused 
thurible, empty aumbry or a dismembered English Altar. Yet Chesterfield 
Parish Church still maintains its own distinctive liturgical tradition that 
has served the town well for the last century. 
                             John Hawes 
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Walter Farquhar Hook (1798 – 1875) 
Walter Farquhar Hook was an influential 
priest, best known for his transformative 
work as Vicar of Leeds in 1837-1859. His 
influence on the religious and social life of 
the city was profound; his legacy contin-
ues to be recognized for reshaping the 
Church of England’s urban ministry in 
Victorian Britain. Few parish priests have 
had a statue raised to their memory or a 
Blue Plaque. He has both. 

Born on March 13, 1798, in London, 
Hook was the son of James Hook, com-
poser and organist. He was educated at 
Winchester College and Christ Church, 
Oxford, where he came under the influ-
ence of the Oxford Movement and gained 
the friendship of Dr Pusey. Ordained in 
1821, Hook was curate of rural Whipping-
ham, on the Isle of Wight (1821-26), Per-
petual Curate of Moseley, Birmingham 
(1826-28), where he was also Lecturer at 

St Philip’s, Birmingham (later the cathedral), and then vicar of Holy Trin-
ity, Coventry, where his achievements were considerable in the church 
and wider community. However, it was his appointment as Vicar of Leeds 
that was most significant. It had been declined by Sam Wilberforce, later 
Bishop of Oxford, on health grounds. Upon being elected Hook wrote 
home to his wife, declaring that “...if he might be honoured to introduce 
Catholicism to Leeds, as he had done at Coventry, he would feel that he 
had not lived entirely in vain”. At the time of Hook's arrival, Leeds was a 
rapidly expanding industrial city with a large and growing population, but 
its ecclesiastical infrastructure had failed to keep pace. The city, excluding 
outer areas, had only five Anglican churches, and spiritual as well as so-
cial neglect were widespread. Hook viewed this as both a challenge and a 
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divine calling. His mission was not merely to serve as a priest but to rein-
vigorate the Church’s presence in the city, addressing both the spiritual 
and material needs of its residents. 

His greatest achievement was the rebuilding of the parish church and 
the construction of 18 new churches in sub-divisions of his enormous par-
ish. He retained the patronage of some, saying: “We must have some place 
for persecuted High Churchmen to flee into”. To many he was able to 
secure the appointment of priests who shared his opinions. He also estab-
lished numerous schools and charitable institutions, believing that the 
Church should play a central role in education and social welfare. “For 
every poor man a pastor and for every poor child a school”, was his aim. 
It is unfortunate that the establishment of St Saviours, Leeds, the gift of 
his friend Dr Pusey, to be a Tractarian “experiment”, should have strained 
their long-standing friendship. 

Hook was a capable administrator, visionary and tireless preacher, 
emphasizing both Tractarian principles and practical Christianity. He im-
proved the conduct of church services, introduced daily worship, encour-
aged fine music and promoted the sacramental life of the Church. These 
innovations often drew criticism from more evangelical quarters, but they 
also attracted many who were inspired by the renewed sense of dignity 
and purpose within the Church. Beyond ecclesiastical matters, Hook was 
committed to civic improvement. He worked closely with local authorities 
to improve public health and sanitation, especially in overcrowded and 
impoverished areas. His concern for the working classes, combined with 
his organizational skills and theological depth, made him a respected fig-
ure across denominational and political lines. He never became a bishop, 
although several of his successors did. In 1859, Hook was appointed Dean 
of Chichester. Hook’s legacy in Leeds was enduring. His model of paro-
chial organization, commitment to urban ministry, and integration of reli-
gious and social action helped shape the future direction of Anglican ur-
ban engagement. 
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Walter Farquhar Hook died on 20th October 1875, but his life and 
work, particularly in Leeds, remain a powerful testament to the role of 
faith in public service and community transformation during the Victorian 
era. He is buried in Chichester Cathedral and there is a splendid memorial 
in Leeds Minster, by the High Altar. All Souls church, Blackman Lane, 
Leeds, opened in 1881 as the “Hook Memorial”, the first vicar being his 
son Cecil Hook who later became the first Bishop of Kingston. At All 
Souls, appropriately, during the last year, the 150th anniversary of the 
death of Walter Farquhar Hook has been well-observed.  

                Stephen Savage 
 

+++++++++++++++++++++++++++++++++++++++++ 
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The Oxford Movement and the People of God:  
Enslavement, Education, and Empire 

 
We live in an age of populism. National leaders invoke the people’s sov-
ereignty against the ‘corrupt’ elite and rally their supporters against the 
enemy within - often those from overseas or whose loyalties are seen to 
lie overseas. The same was true in Britain in 1850. Then it was a Liberal 
prime minister, Lord John Russell, who invoked populist opposition 
against the pope’s decision from Rome to restore Catholic bishops to Eng-
land and Wales. Russell rallied ‘the great mass of nation’ to uphold ‘the 
glorious principles of the martyrs of the Reformation. Russell’s target was 
the Anglo-Catholic enemy within as much as those whose loyalties lay 
across the mountains. People daubed no-popery slogans on walls and ri-
oted at Anglo-Catholic parishes. The Conservatives were not immune 
from populism in this period either. The previous Prime Minister Robert 
Peel had resigned in 1846 after repealing the Corn Laws to benefit, he 
claimed, ‘the millions who subsist by manual labour’. 
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 We often neglect such populism when examining the Oxford 
Movement. Yet this was the political context in which, in 1845 and 
1851 respectively, Newman and Manning converted to Roman Cathol-
icism. Before their conversion both were populist in their own way, too. 
In 1833, Newman used rhetoric about the Church’s no longer being 
able to trust the elite (‘the ruling powers in the country - the king and 
the aristocracy’) so ‘we must look to the people’ instead. Newman was 
not endorsing revolution but wanted the people to be the bulwark of the 
established Church. As the people of God in England, the laity needed 
to be educated in holy teaching and living. In relation to the latter, Man-
ning sought to restore ‘a voluntary penitential system’ to the Church, 
in which the laity would monitor each other’s morality, such as existed 
‘for the first three hundred years’ of Christian history when ‘certainly 
her spiritual health was never higher nor more vigorous’. Manning’s 
relative, Francis Dickinson, a former MP and prominent Tractarian lay-
man, agreed. For Dickinson, the New Testament revealed that holiness 
was preserved by refusal of communion and by communal spurning of 
sinners: ‘The first depends on the clergy the 2nd on the laity and both 
ought to go together. I think therefore that the clergy should decide 
questions with the concurrence of the laity.’ We will return to Dickin-
son’s correspondent in Liberia later, but for now notice that the Trac-
tarian people and clergy were to be of the same mind.  

Even though opponents in the nineteenth century (and most 
scholars since) considered the movement to focus on clergy at the ex-
pense of the laity, this is to overlook the leaders’ view that the laity 
played an important part in upholding discipline, doctrine, and devo-
tion. The Oxford Movement and the People of God explores the ways 
in which the Tractarians mobilized the people to bring about a catholic 
revival in the Church of England and across the Anglican Communion. 
From the time of the Irish Church Temporalities Act of 1833 onwards, 
the Tractarians conceived of the layperson coming in two types: either 
the faithful communicant who received the Eucharist, or the lay citizen 
whose involvement in spiritual matters in parliament they deemed 
‘Erastian’. Seeking to shape the first type of layperson, they addressed 
nearly half of the Tracts for the Times to the people (ad populum). Alt-
hough some Tractarian clergy located their altars ad orientem, Pusey 
and Newman argued that the introduction of catholic ceremonial and 
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vestments should be preceded by educating the laity about their usage. 
As the Ritualist controversy raged in November 1867, Pusey pleaded 
with the priest of the English Church Union (and its lay members who 
outnumbered clergy members) to make no ceremonial changes ‘with-
out the concurrence of those to whom he ministers, or, to use the lan-
guage of Holy Scripture, whose “slave” he is and ought to be’.      

Although outnumbered by Britain’s lay citizenry, the Anglo-
Catholic faithful were estimated to be 200,000 by the middle of the 
nineteenth century. This book identifies those among them who were 
prominent in the movement, including prime ministers and cabinet 
members (William Gladstone, Lord Salisbury), politicians and land-
owners (Thomas Acland, Alexander Beresford Hope), lawyers and 
journalists (Mountague Bernard, Thomas Ramsay), poets and novelists 
(Christina Rossetti, Charlotte Yonge). Such figures embodied the Trac-
tarian theology of consensus fidelium, or ‘common mind of the faith-
ful’, which supported doctrinal orthodoxy. The book simultaneously 
uncovers divisions within Tractarianism over whether such a theology 
required lay involvement in the Church of England’s decision-making 
processes at the time of the restoration of Convocation and diocesan 
revival. And in the colonial Anglican Churches, where establishment 
was absent, bishops associated with Tractarianism sought to include the 
laity in their new synods.    

 Mention of colonies raises another theme of populism, its 
praise of empire, and relatedly the movement’s view of the enslaved 
laity. The 1833 legislation to abolish slavery required the enslaved to 
become apprentices to their former enslavers for six years before they 
were finally freed. From the Church of England’s plantation in Barba-
dos where he was serving as a tutor, the Tractarian Richard Hurrell 
Froude wrote letters criticizing emancipation to Newman, Keble, and 
even the abolitionist Robert Wilberforce. Based on what Newman 
learned from Froude, he preached at the University Church in Oxford 
that the enslaved were not ready for freedom based on his exegesis of 
1 Corinthians 7:21.  

What this book calls the movement’s ‘anti-abolitionism’ played 
an as-yet unacknowledged role in its influence and its controversy. 
Growing in his Tractarianism the young Gladstone, the son of one of 
Britain’s largest enslavers, advocated a go-slow policy to ending 
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apprenticeship in the 1830s. He was not alone among Tractarians to do 
so, nor among the Orthodox High Churchmen associated with them. 
This book lays bare the theological reasoning that supported this policy 
and later supported the American Confederacy in 1861-65. As the 
American Civil War raged over the question of slavery, the British pub-
lic divided over which side to support. While the Northern states fought 
against slavery, it was the Southern states’ white enslavers that received 
the sympathy of most English Churchmen and women and the Church 
Times became an organ of pro-Confederate sentiment. Newman, by 
this stage a Catholic, privately argued from Scripture for the rights of 
Southerners to enslave. In public and in parliament, William Gladstone 
and Robert Cecil (the future Lord Salisbury) said that peace was more 
important than abolition. Cecil’s brother-in-law, Alexander Beresford 
Hope, a lay leader of the Tractarians and propagandist of the American 
South, was described in the American North as one of the ‘outlaws of 
the Confederacy’. Hope and his friends gave a statue of the slain Stone-
wall Jackson to the former Confederate capital of Richmond, Virginia. 
One Hampstead vicar named Francis Tremlett, who had served as Ke-
ble’s curate, turned his parsonage into the British nerve centre of Con-
federate secret intelligence.  

 However, Tractarian theology led others to oppose South-
ern slavery. The Tractarian journalist Thomas Ramsay’s invoked 
Christ’s golden rule and the catholicity of the sacraments, which should 
be made available to Americans regardless of race. The priest and hym-
nologist John Mason Neale criticized the Confederacy for ‘Erastian-
ism’ and for its mistreatment of captives, black and white. The young 
Edward Talbot, who became the first warden of Keble College and a 
leader of the Liberal Catholics, opposed Newman’s interpretation of 1 
Corinthians 7:21. And the layman Francis Dickinson, the son of a Car-
ibbean enslaver, wrote to the Episcopalian priest Alexander Crummell, 
the son of a West African slave, advising him on how to use the Libe-
rian laity to uphold church discipline (which was quoted above). Dick-
inson agreed with the black priest that ‘looseness’ on the matter of di-
vorce in Liberia was ‘part of the foul spawn’ of their former condition 
of slavery, not part of inherent racial failing. 

These two aspects of Tractarian theology - the confession of the 
Church’s catholicity and the refusal of some Anglo-Catholics to enact 
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it for everyone - help explain the Tractarians’ conflicted legacy con-
cerning the laity to the present day. Having been victims of populism 
from Protestant Britons, maybe they should not have so often failed to 
see that the Church included all God’s people not simply ‘people like 
us’. 

    Ben King 
 

Benjamin J. King is Professor of Church History at the Episcopal Sem-
inary of the Southwest, Austin, Texas. His latest book is The Oxford 
Movement and the People of God: Enslavement, Education, and Em-
pire (Oxford University Press, 2025). The Chairman asked Professor 
King (formerly of the School of Theology in Sewanee, now teaching at 
the Episcopal Seminary at Austin Texas) to write about his recently 
published book, published by Brill.   
 
 

 2026 – Dates for Your Diary 
 

Monday January 19th:  7.00pm.    
Dr Ralph Norman (Canterbury Christ Church University).  

Lux Mundi and Liberal Catholicism. 
 
Monday June 8th  7.00pm:    Fr Peter Groves  
(Vicar of St Mary Magdalen, Oxford, formerly of Pusey House) 

H.P. Liddon and Gerard Manley Hopkins. 
 
Monday October 5th :  The Ven. Bill Jacob, a member, will speak on  

Anglo-Catholicism in London in the later nineteenth century. 
AGM at 6.30. 

 


	Strict Disciple of Discipline
	The Revd Dr Donald Gray was a curate at St Mary’s, Leigh Parish Church, in the Diocese of Manchester, 1956-60. He researched a former incumbent of that parish.


