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CHAIRMAN’S NOTES

I am writing this on Ascension Day, much later 
than usual. What an extraordinary time it has been. 
I trust all of you, especially our older members, 
have kept well and that life hasn’t been too difficult. 
Our Secretary/Treasurer Brent Skelly has had 
to shield away from London and so, like many 
organi sations, our timetables have gone awry, and 
in some areas we have ground to a halt. However, 
I hope all of you received my letter (by post or 
e-mail) cancelling our Annual General Meeting and 
Professor Ben King’s lecture on 1st June. Apologies 
to our overseas member whom I excluded from the 
mailing. Professor King told me in March that he 
had decided to abandon his study leave in England. 
At first we thought I might simply read his paper 
but as the situation unfolded it became clear that 
cancelling the meeting was the only sensible option. 
I very much hope our meeting on 5th October will 
be able to go ahead. We will welcome Dr Elizabeth 
Stuart who will talk on the response of the Roman 
Catholic Church to the rise and development of the 
Oxford Movement.
 The inaugural lecture of our President Bishop 
Rowan Williams was a splendid occasion. There was 
an excellent turn out, over fifty I think and + Rowan 
spoke eloquently and with acute insight about the 
Welsh Church, its anglo-catholic ethos and the 
challenges (and lost opportunities) during the 1950s 
and 60s, a crucial period for Welsh Christianity and 
indeed Welsh culture. His lecture has been printed 
and we had hoped to send it out around Easter but 
that proved impossible and the plan now is for you 
to receive it with this Newsletter which has slipped 
from being the spring to the summer edition!

The Chairman, Perry Butler, welcomes our new 
president, Bishop Rowan Williams, on 27th January 

(photo Dr John R. Salmon)

 We haven’t been idle however. Our twentieth 
anniversary volume Twenty Priests for Twenty Years 
is now with the printer. We plan to launch it, as we 
did Aidan Harker’s volume on Abbot Prideaux, at 
a London church, realistically at a date in the late 
autumn. I have contributed an essay on Father 
William Roberts, one of my predecessors at St 
George’s Bloomsbury, a somewhat unusual non-
party anglo-catholic who was a significant force 
especially in Christian pacifist movements in the 
inter-war period. It will also include contributions 
from Michael Yelton, Stephen Savage and John 
Hawes my fellow committee members as well as 
others. Since we had more than twenty pieces 
submitted we plan to print at least one of them and 
send it out free towards Christmas. It will be an 
interesting collection of studies indeed.
 I have also been at work on the programme for 
2021. On the 25th January I have invited Professor 
Nigel Aston, formerly of the University of Leicester, 
to address us on the impact of the French Revolution 
on High Churchmen. Nigel is an expert in the 
late 18th and early 19th centuries and has written 
extensively on the French Church in this period. 
On 7th June our speaker will be Professor Andrew 
Louth, for some time now an Orthodox priest and 
a specialist in Patristic and later Byzantine church 
history. He has chosen a topic that is ‘off piste’ so 
to speak: Revd Professor V.A. Demant who, after an 
extensive parochial and cathedral ministry, became 
Professor of Moral and Pastoral Theology (1949-71) 
at Oxford where I can remember seeing him in his 
last year age 78. He was an influential proponent 
of ‘Christian Sociology’ from an anglo-catholic 
perspective and a member of the Christendom 
Group which had a considerable impact on Anglican 
social thought between the wars and after. Andrew 
volunteered this paper over drinks following the 
launch of Anglican Abbot at St Cuthbert’s Philbeach 
Gardens in November 2016. “I think he’s rather 
important and neglected.” We shall see!
 On 4th October we will welcome Canon 
James Garrard from Ely Cathedral. Jim began his 
doctoral studies under Geoffrey Rowell in the early 
1970s working on Archbishop Howley. This has 
subsequently been published in an updated form, 
and I reviewed it for the Journal of Ecclesiastical 
History. It struck me that there was a good lecture 
to be had on how the Oxford Movement looked 
from HQ so to speak, not least as Howley’s chaplain 
was Benjamin Harrison, a Tractarian sympathiser. 
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I think it will be a most interesting, and varied 
programme.
 Lastly can I thank all of you who added a donation 
to your annual subscription. I hope you all received 
my letter of thanks. As you can appreciate our 
expenses increase year on year, not least on postage, 
and we have not raised the Annual Subscription for 
many years. We thought it worthwhile to invite a 
small added donation as some other societies do. In 
the event we raised an additional over £700 with a 
couple of quite generous donations. We will do the 
same again next year, though I think we will need to 
raise the subscription to £25 in 2022. We have also 
had some generous donations of books and I am 
most grateful to Brent Skelly for organising the sale 
of these. This too has raised around £700+.
 Meanwhile Keep Alert and stay well. And let us 
look forward to better times!

Perry Butler

THE TRACTARIANS AND THEIR
FOREBEARS: THE LIBRARY OF
ANGLO-CATHOLIC THEOLOGY

The Library of Anglo-Catholic Theology (LACT) 
consists of editions of 20th, 17th and 18th century 
theologians, mostly from the Caroline Divines, and 
comprises some 84 volumes, published between 
1841 and 1863. It has never enjoyed the same 
regard as the other great Tractarian publishing 
project, the Library of the Fathers. I contend that 
this is undeserved and that LACT is both an 
important achievement in itself and illuminates 
certain aspects of the Oxford Movement. It was a 
lay initiative, to which the clerical leaders of the 
Movement responded. It illustrates the Anglican 
theological tradition in which the Tractarians 
located themselves and demonstrates how they and 
the older High Church groups worked together to 
preserve and develop it. This short article, reflecting 
a larger project, focuses mainly on the content of the 
library and how it came about. There is more to be 
said—and done.

Dr Evans’ Proposal
Sometime in September or October 1839 a circular 
was issued proposing: A projected society for 
reprinting some of our standard writers in divinity 
which have become so scarce as to be out of the 
reach of those who have not access to large libraries.
 Its author was Dr Herbert Evans, a medical 
practitioner based in Highgate. Two of his brothers 
and his brother-in-law were clergy but he was not 
part of the Tractarian inner circle. He possessed 
a substantial theological library and had great 
knowledge of historic Anglican theology. The replies 
are held in Pusey House Library.1 Correspondents 
included Newman, Pusey and Manning from 
among the principal Tractarians, representatives of 
the old ‘High Church’ group, such as William Scott 
of Hoxton and associated figures like W.F. Hook. 
The main, and apart from Evans himself perhaps 
the only, lay correspondent was John Henry Parker, 
who was to be publisher of LACT. His Oxford-based 
firm had close connections with the university. A 
strong supporter of the Tractarians, he had already 
published numerous works for Keble, Newman and 
Pusey2 and his role in the Evans correspondence 
suggests he had become their informal advisor on 
publishing matters.
 The proposal was fleshed out in a set of draft rules, 
of which a copy is attached to the correspondence. 
The first of these was that the society be called 
“The Anglo-Catholic Society.” ‘Anglo-Catholic’ 
at this period bore the meaning: “Of or belonging 
to the Church of England as constituted by the 
Reformation, considered as a part of the universal 
Church…”3

 Newman himself expressed it well: “…what is 
called Anglo-Catholicism, the religion of Andrewes, 
Laud, Hammond, Butler and Wilson…4

 Rule 2 defined the object: “…the publication 
of works in support of the Anglican Church as a 
branch of the Catholic & Apostolic Church and in 
defence of her doctrines and discipline against the 
attacks of her enemies.”
 Newman and others disliked the idea of a society, 
fearing that such as body might take on a life of its 

1 Anglo-Catholic Society, Letters to Herbert Evans about the Project of Reprinting Works of Anglican Divines (Library of Anglo-
Catholic Theology), 1839-1841

2 http://www.oxforddnb.com/view/article/21234
3 “Anglo-Catholic” in Oxford English Dictionary, accessed 17 September 2017 http://www.oed.com/view/Entry/7581
4 J. Hh Newman, Apologia Pro Vita Sua [Ed. Ian Ker] (London: Penguin Books, 1994), 77



ACHS Newsletter—Summer 2020 Page 3 of 10

own. By December 1839 Evans had instead adopted 
Newman’s alternative proposal of a fund. In a letter 
of 23 March 1840 Pusey accepted Library of Anglo-
Catholic Theology as series title. The definite article 
was omitted on the grounds that it would imply 
greater comprehensiveness than the series could 
aspire to. Pusey also objected to the polemical 
tone of the second rule. The selected texts were to 
be valued for their theological content not treated 
as weapons. The reference to enemies was dropped 
but some of the material selected for the series was 
chosen for its use in the controversies of the period. 
Largely under the auspices of Evans and Parker the 
Library of Anglo-Catholic Theology had by 1840 
become an active project.

Sources
Usually one volume in the set for each author 
includes the rules, revised from Evans’ original set, 
lists of officers, details of the publishing programme 
and lists of subscribers. For the period up to 1845 
much of this information is usefully collated in 
Appendix 2 to Vol. VIII of Newman’s Letters and 
Diaries.5

Publishing history
There was a management committee, originally 
with thirteen members, and three officers, a 
Superintending Editor, a Treasurer and Secretary 
(posts combined) and the publisher, John Henry 
Parker. Herbert Evans was initially Treasurer and 
Secretary but withdrew before the end of 1840. He 
continued throughout as a generous donor to LACT 
but played no further role in its direction. Charles 
Crawley (1788-1871) succeeded him. Crawley was 
to be the driving force behind LACT. A former 
merchant in Spain, he settled in Highgate before 
moving to Littlemore in 1841. Here he functioned as 
squire. He and Newman were friends and Newman 
shaped his spiritual life. Crawley and Parker were 
the committee’s only lay members. William John 
Copeland (1804-1885) was Superintending Editor 
from 1840 to 1843. After his election as Fellow of 
Trinity College Oxford in 1832 he become a close 
friend of Newman, and from 1840 combined his 
fellowship with the curacy of Littlemore. He was 
thus part of the Tractarian circle whose presence on 
the committee was strengthened by Pusey, Newman 
and Keble. There were three subsequent editors. 
W.F. Audland and C.F. Cornish covered the period 

from 1844 to the early 1850s, while from 1854 to 
1863 John Barrow oversaw the publication of the 
last volumes. Henry Handley Norris, veteran of the 
Hackney Phalanx, and Edward Churton represented 
the older ‘High Church’ group on the committee. 
One other member requires mention. William 
Hodgson Mill represented Cambridge, something 
Newman and Pusey deemed important. Mill was 
Christian Advocate on the Hulse Foundation and 
from 1848 Professor of Hebrew. The Tractarians had 
a slight majority on the committee, some members 
had links with both groups and other factors such as 
personal connections were important.
 The early years of LACT were somewhat rocky. 
There was disagreement about which authors to 
include. Andrewes and Bramhall were so obvious 
candidates that editors were appointed and work 
started. By December 1840 Copeland entertained 
such serious doubts about the catholicity of some 
authors that he threatened to withdraw. Crawley 
dissuaded him and he remained uneasily as editor 
until 1843. There was opposition to the project 
from those who maintained the Tractarians 
misrepresented the figures they edited.6 At the 
same time Cambridge Evangelicals launched the 
Parker Society to publish the fathers of the English 
Reformation. While this project appears to have 
been aimed at the whole Tractarian project rather 
than specifically at LACT, the launch of the latter 
project gave it impetus, so that the two series 
developed an almost symbiotic relationship. The 
Tractarian leaders had accepted LACT without 
great enthusiasm and the emergence of the Parker 
Society stiffened their commitment to it.
 The initial publication of the Andrewes volumes 
proved a success. From 1842 to 1845 the works of 
nine other theologians appeared. Parker published 
an average of six volumes, with over 400 pages a 
year. The years after 1845, when the Tractarians 
were rocked by the defection of Newman, were 
in fact some of the most productive in LACT’s 
history. Authors started to be completed and others 
were embarked on. Vacancies on the committee, 
including that caused by Newman, were filled by the 
distinguished figures of Henry Manning and Robert 
Wilberforce, representing the Tractarians, and 
Christopher Wordsworth, for the older High Church 
tradition. By the early 1850s the project was winding 
down. Mill died in 1853. By 1854 both Manning and 

5 John Henry Newman, The Letters and Diaries of John Henry Newman, Vol. VIII (Oxford: Clarendon Press, 1999), 521-523.
6 William Sewell, ‘Divines of the Seventeenth Century’, The Quarterly Review 69 (March 1842): 471-550
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Wilberforce had themselves defected to Rome. They 
were not replaced on the committee and no more 
authors were added to the series. However, Barrow, 
Crawley and Parker saw through the production 
of all outstanding volumes, including John Keble’s 
edition of Thomas Wilson, with the innovation of 
Keble’s two-part biography. It is now time to look in 
more details at the content of the Library.
Content of the Library
Rule 1 of LACT directed:

That the Library consist of scarce and valuable 
Works, such as those of the Authors in the 
annexed List, maintaining and inculcating the 
Doctrines and Discipline of the Anglican branch 
of the Catholic and Apostolic Church.

The ‘annexed list’, headed ‘List of Authors’ in the 
volumes, consisted of 55 mainly 17th-century 
theologians, many of them now little-known. 
Who, even among members of the Anglo-Catholic 
History Society, will recognize all the names of 
Thomas Brown, Anthony Farindon or John Inett? 
While the list was reprinted frequently, it is not 
clear how many of these authors it was intended to 
publish. Better known or less controversial authors 
received priority, especially if there was a demand 
for a new edition or where those authors were only 
available in folio. Eventually 17 authors from the 
list were included, with three added at a later stage. 
Plans to publish Jeremy Taylor were abandoned in 
1846 when Longman announced a new edition. This 
was advertised as being supported by LACT.
 The main aim was to provide the most accurate 
text possible with no commentary. Biblical, patristic 
and other sources quoted in the text were carefully 
checked and referenced. Prefaces usually relate 
to textual matters but can include more extended 
comment. Biographical material commonly takes 
the form of funeral sermons or contemporary 
memoirs.
 Any Library of Anglo-Catholic Theology would 
have been inconceivable without the works of such 
as Andrewes, Bramhall, Cosin, Laud or Wilson. 
Many of the authors addressed what were still 
major Tractarian concerns and extracts from 
their writings had been reprinted in the Tracts for 
the Times. Beveridge was an important writer on 
church-state issues and also urged greater frequency 
of Eucharistic celebrations. The Tractarians were 

fighting on a variety of fronts, with opponents 
including Roman Catholics, Evangelicals and 
rationalists, and so were glad to include Bramhall’s 
research into the consecration of Archbishop Parker 
and his demolition of the Nag’s Head Story. The 
Harmonia Apostolica of George Bull, described by 
Peter Nockles as “Newman’s favourite Anglican 
divine”7 considered justification by faith and works 
and defended the doctrine of the Trinity. Peter 
Gunning’s The Paschal or Lent Fast was included as 
the only substantial treatise on fasting. Hammond 
defended episcopacy and offered an analysis of the 
English Reformation that was both sympathetic and 
critical. The two treatises of George Hickes, the only 
Nonjuror in LACT, reflect on episcopacy and the 
nature of the church as part of the defence of the 
consecration of Nonjuring bishops. Their attraction 
to the Tractarians in the period of the Gorham 
judgment was considerable. Tractarians and High 
Churchmen divided over the merits of the virtualist 
Eucharistic doctrine of John Johnson of Cranbrook 
and his inclusion demonstrates the extent to which 
LACT was a Tractarian project. John Pearson’s 
Vindiciae Epistolarum S. Ignatii was a contribution 
to an academic controversy with ecclesiological 
overtones, which after long quiescence was reignited 
in the 1840s. Herbert Thorndike wrote on such 
standard Tractarian themes as church and state, 
the nature of the church and sacramental theology 
and the Tractarians revered him most among the 
Caroline Divines.8

 Some less well-known authors and works call for 
further comment. Hamon L’Estrange (1605-1660), 
of the manorial family of Hunstanton in Norfolk, 
was the only lay author in LACT. His Alliance of 
Divine Offices was first published in 1659 during the 
Commonwealth period. It defended the proscribed 
Book of Common Prayer and was a pioneering 
historical study in Anglican liturgy, containing 
detailed comparisons of the various Prayer Books. 
Its inclusion contributed to a period of liturgical 
antiquarian scholarship. After Pusey started hearing 
confessions in 1838 the need arose for scholarly and 
unimpeachably Anglican writing on penitence, a 
need supplied by Nathaniel Marshall’s The Penitential 
Discipline of the Primitive Church, published in 1714. 
Marshall (1680-1730) served in various London 
parishes. William Nicholson (1591-1672) was Bishop 

7 Peter B. Nockles, The Oxford Movement in Context: Anglican High Churchmanship 1760-1787 (Cambridge: Cambridge 
University Press, 1994), 268

8 Nockles, Context, 179
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of Gloucester from 1661 until his death. He served 
most of his ministry as a parish priest and teacher 
in Llandeilo Fawr, Carmarthenshire. He preferred 
catechizing to preaching and his Exposition of the 
Catechism of the Creed of the Church of England 
(1655) had an established reputation among parish 
clergy and so the LACT edition fulfilled a pastoral 
need. Published in 1844 it had been reprinted four 
times by 1855. The classic Caroline concept of the 
church as an organic community at one with the 
state, both with functions neither could absorb 
from the other, where a sovereign bound to rule 
in accordance with Christian truth exercises civil 
government, received clear expression in the articles 
passed by the Convocation of Canterbury in 1606. 
They were written by John Overall (1560-1619), 
Dean of St Paul’s and later Bishop of Norwich, in 
his capacity of Prolocutor of the Lower House.9 Its 
attraction for the Tractarians is clear.
 The three authors not on the original list deserve 
special mention. Richard Crakanthorp was a Fellow 
of Queen’s College, Oxford and later rector of a 
parish in Oxford, teacher of logic and an Aristotelian 
metaphysician. A strong Calvinist, admired by the 
Puritans, he was in no sense a Caroline Divine.10 The 
argument of his Defensio Ecclesiae Anglicanae that 
the English Reformation did not sweep away the 
medieval church but purged it from corruptions, 
coupled with intense hostility to Rome, suited the 
mood among certain LACT committee members 
in the late 1840s, notably its forceful advocate 
Christopher Wordsworth. William Forbes (1585-
1634) is the only non-English writer in LACT. 
A graduate of Marischal College, Aberdeen, he 
studied intensively abroad, before returning to 
Aberdeen as a minister. Shortly before his death he 
was consecrated as the first Bishop of Edinburgh. 
In his Considerationes Modestae et Pacificae, 
published posthumously in 1658, he attempted to 
reconcile Protestants and Catholics on issues such 
as purgatory, prayers for the dead, justification, 
the Eucharist and the invocation of saints. The 
editor was his descendant, the distinguished 
Episcopalian scholar George Hay Forbes. He had 
prepared his edition for the Spottiswoode Society 
but there was a disagreement about the inclusion of 

a translation. LACT took over publication.11 Thereby 
the non-English dimension of Anglicanism was 
acknowledged and perhaps the territory explored 
by Tract 90 discreetly re-entered. Mark Frank (1613-
1664) was a Fellow of Pembroke College, Cambridge 
deprived during the Commonwealth period. After 
the Restoration in 1660 he received various offices 
in the College, becoming Master in 1662.12 His 
collected sermons, published in 1672, are his only 
written work. They are nearly all on the festivals of 
the Christian year and show him as a great Caroline 
preacher in the tradition of Andrewes. The editor is 
William Hodgson Mill and perhaps the Cambridge 
connection led to Mill’s justified advocacy of his 
work.
Subscribers
There was an annual subscription of one guinea, 
allowing subscribers to purchase each book at 
half price or two guineas to receive them free of 
charge. Life membership was available in both these 
categories at ten guineas or twenty-one pounds. 
The subscription lists provide both a fascinating 
guide to the success of the library and an indicator 
of clerical/lay involvement in the High Church and 
Tractarian project and of its regional outreach. 
There was, for example, a high readership in Ireland. 
The level of subscribers grew from 491 in 1841 to 
around 1570 in 1847. The bishops, whose names 
head the subscribers, represent the whole Anglican 
world. Some individual names are also interesting. 
Archdeacon Austen, Jane Austen’s nephew and 
biographer, appears in the early lists. The names 
of Rev. Bryan King, Rev. C.F. Lowder and A.H. 
Mackonachie occur in 1847. Here is a link to the 
future of the Movement.
Conclusion
I hope I have indicated some of the rich fields the 
Library of Anglo-Catholic Theology opens up. There 
has not been space to consider many aspects, 
including the editors. I am also exploring in detail 
areas such as the subscription lists and the List of 
Authors.
Why then does LACT matter?
In the first place, it made available in an accessible 
format the writings of Anglican theologians who 

9 G.W.O. Addleshaw, The High Church Tradition (London: Faber and Faber, 1941), 155-159
10 A.P. Cambers, ‘Crakanthorp, Richard (1568-1624)’ in Oxford Dictionary of National Biography. Accessed 29 September 2017 

http://www.oxforddnb.com/view/article/6587
11 Forbes, William, Considerationes Modestae et Pacificae, [Vol. II]. (Oxford: John Henry Parker, 1856), 3.
12 Frank, Mark, Sermons, Vol. I. (Oxford: John Henry Parker, 1849), v.
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could be considered canonical. In their most 
turbulent times LACT gave the Tractarians both 
spiritual nourishment and resources addressing 
the issues at the heart of their controversies such 
as penance, the theology of baptism and Eucharist, 
ecclesiology, the relations between church and state 
and the nature of ecclesial authority. Secondly it 
shows educated and concerned laymen at work. It 
was Charles Crawley who nurtured the project and 
kept it alive, building on the initiative of Herbert 
Evans, complemented by the professional diligence 
of John Henry Parker. Above all it provided materials 
for the nurture of an Anglican Catholicism that was 
serious, devotional, liturgical, with a strong ethical 
basis leading it into social concerns, a tradition 
which perhaps reached its culmination in the person 
of Michael Ramsey as Archbishop of Canterbury.

George Woodman

ROSENTHAL BY Fr C. E. RUSSELL
Republished by St Agatha’s, Sparkbrook. Available 
from: Gareth Rainford, 112 Marsham Road, Kings 
Heath, Birmingham, B14 5HF
 To order one please send a cheque for £7.50 made 
payable to ‘St Agatha’s PCC’. (Or, it is downloadable 
in pdf format free from:
http://www.saintagathas.org.uk/index.php/rosie

On our trip to Birmingham some years ago we 
visited St Agatha, Sparkbrook, one of the best-
known Anglo-Catholic churches in Birmingham. 
The parish priest from 1918 until his early death in 
1938 was George David Rosenthal, a charismatic 
and interesting man. The church has republished a 

biography written by one of his friends the year after 
Rosenthal, widely known as ‘Rosie’ died. Rosenthal 
was in some ways not typical of priests of his time. 
His father was a convert from Judaism who became 
a priest in London, where the young Rosenthal was 
brought up. He was married with children, and it 
appears from a comment in the book that he was also 
a Freemason. Both those would suffice for Anglican 
Papalists to regard him with some suspicion.
 However, no-one could deny his energy and 
considerable output. He was the editor of the Fiery 
Cross magazine which had wide circulation in 
Anglo-Catholic parishes. He wrote many tracts 
for the Anglo-Catholic Congress, and his sermons, 
which he committed to his prodigious memory, 
were generally regarded as outstanding. His efforts 
in these regards meant that he left parish visiting 
and the like to his curates.
 Rosenthal was the leader of the Birmingham 
parishes which formed an internal association 
to prevent interference from the dreadful Bishop 
E.W. Barnes: this story has still to be told and is 
another on my list of retirement projects. This too 
absorbed a great deal of Rosenthal’s time: his main 
preoccupation was to defend the presence in the 
churches of the Blessed Sacrament. Few stories of 
persecution of Anglo-Catholics are more poignant 
than Bishop Barnes, who said he was unable to 
attend Rosenthal’s funeral mass because of ill health, 
nevertheless visiting his church to ensure that the 
tabernacle had been emptied.
 This is an interesting and sometimes moving 
book and the venture deserves support from those 
who value the story of Anglo-Catholicism between 
the Wars.

Michael Yelton

Vicars of Walsingham
In 1921 Fr Hope Patten was Inducted as Vicar of 
Walsingham. To commemorate that centenary 
Fr Harri Williams and the parish has asked Fr 
William Davage to write a series of profiles 
of the incumbents from then until now to be 
published in 2021. Anyone who has memories, 
reminiscences about them and the parish is 
invited to send details to:

walsinghamvicars@outlook.com
Due acknowledgment will be made in the book 
for any material used..
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175th Anniversary of Consecration 
St Saviour’s Church 
Ellerby Road, Leeds

Wednesday 28th October 2020 7.00 p.m.
High Mass. Former Archbishop of York, 

David Hope, will preach.

Sunday 25th October 6.00 p.m.
Choral Evensong. Preacher: Dean of Southwark, 

the Very Revd Andrew Nunn
All Saints Day 1st November 6.00 p.m.

Evensong and Benediction
Preacher: Rt Revd Paul Slater, Bishop of Kirkstall

It is hoped to have the church open for visitors
25th October–1st November.

Enquiries 07960 555609.

ST MICHAEL & ALL ANGELS
POLWATTE, SRI LANKA

In February 2020 I visited Sri Lanka on an organised 
trip. The timings meant that we were back just before 
England was locked down: Sri Lanka, by contrast, 
has barely been touched by the virus as at the time 
I write. As I was on an organised tour, there was 
relatively little time for private exploration. However, 
we had our first afternoon free, in Colombo, the 
commercial and former administrative capital of 
the island. Some background research showed me 
that the church of St Michael & All Angels, Polwatte, 
was only a few streets away from our hotel, so I 
determined to explore.

I was aware that St Michael was a leading Anglo-
Catholic church in the island. My own interest was 
sparked by the fact that my hero, Martin Travers, 
designed a towering altar and reredos which is 

marked on the drawing simply as ‘Colombo’. 
When Anthony Symondson catalogued the 
Travers drawings, he assumed that it was for the 
then Cathedral (since replaced by a new building). 
However, I found a reference in Travers’ own papers 
to Polwatte and that looks a much more plausible 
client for him. I was however pretty sure that the 
work had never been carried out, and this was 
confirmed when I got to the church.
 Christianity in Sri Lanka is very much a minority 
religion, with about 7 percent of the population 
adherent. Most of those are Roman Catholics, the 
first missions of which were established by the 
Portuguese who occupied the coastal regions before 
the Dutch did. Then the British came and in 1815 
took control of the whole island. The Church of 
England followed and the Diocese of Colombo was 
established in 1846. The Anglican church in Ceylon, 
as it was then universally called, joined with the 
churches in India and Burma to form a province, but 
at the establishment of the Church of South India in 
1947, followed shortly by that of North India, both 
of which were regarded with disdain and hostility 
by Anglo-Catholics, Ceylon remained independent 
and therefore became extra-provincial, under the 
ultimate authority of the Archbishop of Canterbury. 
A second diocese, Kurunegala, was carved out of 
Colombo in 1946. The church is still known as the 
Church of Ceylon rather than of Sri Lanka.
 The best-known Anglo-Catholic figure in Ceylon 
was the Revd Mark Carpenter-Garnier (1881-1969), 
who moved in 1924 from being Librarian at Pusey 
House to being Bishop of Colombo, where he 
remained until 1938. A figure needing more research, 
Carpenter-Garnier was a leading participant in the 
Anglo-Catholic Congresses and sang the high mass 
at the Centenary Congress in 1933.

St Michael is the largest church in Colombo. It is a 
Gothic building which would look perfectly at home 
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in England, but constructed of granite. A chapel was 
established in Polwatte in 1853; it burnt down in 1864 
and the site of the present church was purchased. 
In 1865 a new chapel was erected, dedicated to St 
Thomas. A new vigour arose during the following 
years and on 29 September 1887 a new church was 
dedicated on the site, to St Michael. It became a 
separate parish in 1899. As the Harbour area grew in 
Colombo, many families moved out to Kollupitiya, 
the suburb where the church is, and it was decided 
that rather than enlarge the existing building, a new 
church was required: it was completed on the feast 
of the patron saint in 1922. It was remarkably late for 
the construction of a building which looks Victorian 
to the visitor. The pictures give an impression of the 
appearance today.
 The interior is now somewhat faded, but distinctly 
Anglo-Catholic in appearance: the statue of Our 
Lady is particularly memorable (see photograph on 
front cover). At the entrance to the lady chapel there 
is a notice, such as used to be common, explaining 
that those who think that the Church of England 
became Protestant at the Reformation are mistaken. 
The notices in the church say that there are 900 
families affiliated to the church. As with many 
institutions in Sri Lanka, St Michael is trilingual. 
On Sundays mass is sung in English at 7.30 a.m. 
and said at 12 noon, sung in Sinhalese at 9 a.m. and 
sung in Tamil at 10.30. However, the daily mass is 
said at 7 a.m. in English. It may be that others have 
also been to this church over the years. Ceylon is 
certainly an attractive area both to visit and for 
further research.

Michael Yelton

THE REVD FATHER GEORGE
YARNALL, RECTOR OF ST JAMES’, 
SHAFTESBURY, 1900-1927

“THEY be nearly Roman Catholic.” This was how St 
James’ Church at Shaftesbury was often described 
by many of the local inhabitants in the days when 
the vernacular was still spoken. How did it come 
about that this church, in a small rural parish with 
a population of under a thousand, should be the 
exception when all the other churches for miles 
around were by tradition Low Church? This was due 
to two men.
 One was the 9th Earl of Shaftesbury (1869-
1961) who was patron of the living. He was a High 

Churchman and succeeded Viscount Halifax as 
president of the English Church Union, whose 
objects were to defend and further the spread of 
High Church principles in the Church of England. 
Lord Shaftesbury had accompanied Lord Halifax on 
a visit to the Holy See with the idea of promoting 
reunion between the two churches. The Earl was 
also a prominent public figure both nationally and 
locally.
 The second man was the incumbent, the Revd 
George Hunter Yarnall, who was an American by 
birth. He had been ordained in The United States but 
on coming to this country had become a naturalised 
British subject. It was while he was curate at Romsey 
Abbey that Lord Shaftesbury had first got to know 
him when attending an evening service there. His 
Lordship was so impressed by his abilities and his 
preaching that when the living of St James’ became 
vacant he offered it by telegram to the Revd Yarnall 
who accepted it and was inducted to the benefice on 
4th July 1900.
 The patron, who was not able to be present at 
the service, sent a message hoping that this service 
was but a prelude to a long service in the parish. 
His Lordship’s hopes were to be fulfilled for George 
Yarnall was to be the Rector of St James’ for 27 
years, resulting in it becoming a stronghold of 
Anglo-Catholicism, boasting a large choir, many 
altar services, excellent music and a colourful 
liturgy which attracted large congregations from 
over a wide area, leading it to be called “the little 
cathedral under the hill”, but that was some way off. 
Initially the going must have been hard. However, 
the new priest was a man of great charisma with 
a kind, generous and genial disposition, coupled 
with the fact that his style of preaching appealed to 
his congregation, and these were valuable assets in 
winning over his flock.
 His first task was to build up the choir, and with 
an excellent organist St James’ soon became noted 
for the high standard of its music. The so called 
‘Romish practices’ were introduced gradually and 
over a long period. He always gave an explanation 
as to their meaning and purpose. A report of the 
patronal festival in 1908, the year that a new organ 
was installed, reveals that significant progress had 
been made.
 There were three celebrations of the Holy 
Eucharist on St James’ Day (25th July) which was a 
Saturday and on the following day the Eucharist was 
sung to Harwood in E-flat when the patron and his 
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wife motored over from Wimbome St Giles House, 
the seat of the Shaftesbury family, for the service. 
At the festival evensong there was a procession, and 
on this occasion the Rector wore a gold brocade 
cope made by the Altar Guild. The anthem was the 
Gloria from Mozart’s 12th mass (today the piece 
is generally attributed to Wenzel Müller) when a 
piano reinforced the organ. In the week there was a 
firework display. The report ended by saying that this 
had been the most successful and well kept patronal 
festival since the rector had been instituted.

The Angelus was first rung during World War One 
to remind the faithful to pray for the men of the 
parish who were at the front. Father Yarnall would 
inquire of members of his congregation how they felt 
about the practices he had introduced. When one 
member, a housewife, was asked, she replied very 
positively regarding the midday Angelus, adding 
“When I do hear he goo I know ’tis time to put the 
chiddies (potatoes) on,” thus demonstrating that it 
had a practical use as well as a spiritual one. 1916 
was a significant year because following the gift of a 
Thurible the use of incense was begun.
 A further advance was made two years later 
when a statue of the Madonna and Child was given 
to the church by a grateful worshipper. In the parish 
magazine Father Yarnall explained why the Mother 
of God should be honoured in this way. About this 
time the Stations of the Cross were also donated. 
The rector’s wife died in 1921. She had been a great 
help to him in the parish, particularly in his early 
years.
 In 1923 a deaconess was appointed, who had had 
considerable experience in parish work, and proved 
to be a valuable asset to the rector, whose health 
was deteriorating. He suffered badly from asthma, 
which he had been able to contend with, but with 
increasing age he had felt unable to continue and 
resigned the living intending to leave on 4th July 

1927, the 27th anniversary of his induction. Sadly 
this was not to be for he died on 24th June at the 
age of 68. So ended his ministry at St James’ where 
he had worked hard and diligently to restore the 
‘Faith of England taught of old’, leaving it on firm 
foundations for his successors to consolidate and 
advance. The present day St James’ describes itself 
as being more middle-of-the-road in its liturgy, 
although incense is still used and the statue of the 
Madonna and the Stations of the Cross are still in 
place. So too is the side altar where the Sacrament is 
reserved. This was erected in 1929 by the people of St 
James’ as a lasting memorial to their rector George 
Hunter Yarnall, who, over his ministry of 27 years, 
had created “the little cathedral under the hill”.

Laurence Clark

JOHN HENRY NEWMAN: 
SCHOLAR, SAGE, SAINT

In honour of former Oriel Fellow St John Henry 
Newman, the National Institute for Newman 
Studies and Oriel College are putting together an 
academic conference to evaluate the contributions of 
John Henry Newman to scholarship and education, 
nineteenth-century ecclesiastical and social culture, 
and to analyse his legacy. Academics and students 
are invited to attend. The conference will explore 
Newman as:
•	 A Scholar—Newman influenced the academic 

landscape during his lifetime through his time 
at Oriel, his academic foundations, and his 
published works.

•	 A Sage—Newman gained a reputation for 
providing reliable and wise advice early in his 
career—a reputation which he maintained after 
his reception into the Roman Church in 1845.

•	 A Saint—Newman studied the lives of the 
saints and recommended them as exemplars of 
Christian behaviour. Newman’s work and life 
invite discussion on the relationship between 
sanctity and saintliness.

Call for papers (20 minutes)
The deadline for consideration is 31st December 
2020.
Registration
Standard rate £295
Student rate £195
The registration fee includes attendance at all 
lectures, panels, lunches and dinners.
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Accommodation
Bed and breakfast accommodation is not included 
in the registration fee but can be booked separately.
Single room (ensuite) £92 per night
Single room (standard) £70 per night
Twin room £152 per night
Bursaries and travel grants
Details will be available in due course.
Event contact
Conference Co-ordinator, Mr Ryan Blank:
ryan.blank@oriel.ox.ac.uk
During the COVID-19 lockdown please redirect any 
enquiries to chaplain@oriel.ox.ac.uk

Thank You to those who have contributed to 
this edition of the Newsletter. We have all been 
working under rather difficult circumstances. 
This time we have an informative and valuable 
article from George Woodman, on the Library of 
Anglo-Catholic Theology which some will find 
extremely useful. Also we have an article from 
Laurence Clark from an area of the country that 
has perhaps been under-researched. Our next 
Newsletter is due to appear in December. Articles 
can be sent to me at

stephen.leeds@btinternet.com
by the end of October.


